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Abstract

The present study aims at investigating the semantic loss in two English
translations of Surat Al-Mujadilah and Surat Al-Hashr in the holy Qura'’n undertaken
by two of the most prominent translators, Abdullah Yusuf Ali and Arthur John Arberry.
The study also tends to manifest the causes of the losses in the two English translations
in light of Baker’s typology of equivalence (2011), particularly, equivalence at the word
level. The losses are generally divided into two types: Complete and partial. This
research focuses at the semantic losses that are caused in most cases by the cultural
factor. Moreover, it examines the strategies both translators used in their translations

and to what extent they have achieved the cultural equivalence.

This study follows the qualitative descriptive approach. To come out with clear-
cut answers for the research questions, the researcher extracted 52 cultural-specific
items from Surat Al-Mujadilah and Surat Al-Hashr. She then adopted the comparative
textual analysis for their English translations taken from Ali’s work “The Holy Qur’an:
Text and Translation” (1938) and Arthur John Arberry’s “The Koran Interpreted”
(1968).

The findings of the study revealed that both translations resulted in frequent
partial and complete semantic losses. However, the complete losses were the most
dominant in Arberry’s translation. The findings also showed that the causes of the
semantic losses were due to the existence of culture-related terms, lack of lexicalization,
semantically complex words, lack of hyponyms in the TL, and mistranslations.
Moreover, the researcher found out that Ali was more successful in achieving the
cultural equivalence with a percentage of 42.3% whereas Arberry’s achievement of

cultural equivalence accounted for 34.6%.

In light of these findings, the researcher recommends the translators to contact
with experts in the religious sciences, refer to exegesis books to reach the depth of the
ST messages and not to focus mainly on the surface meaning, consult Arabic and
English dictionaries and pay attention to the strategies they use. Finally, the researcher
recommends the future researchers to conduct further research on full chapters (suras)
to prevent the occurrence of such losses and produce a precise translated version of the
Noble Qur’an.



M\Jﬁ\ gdla

Aalaall (5 sl A 5alai¥) Ll Gies f5 (A Snall (8 2] ol ) dQlad) A jall angd
Ay ¢ soml O Sy e Chus e Laas ¢ Cpan iad) ol e Y e SU AN B il
o leda) ) W Al pal) gl s LS () sl SIS (o Ll Tl (ppanad 5 il L) (315 00
ARl (5 sine o S Laps V5 (2011) SIS S i ¢ guia (8 Glan il (8 (rall (S 2l

O el Jlatll e @l cade) G ¢ gl o il meiall dulall sda 4
e nadl 8 S5 i 38 e Uil Gfien il G Al ) il 8388 (g s )Ty e e IS e
Baine lalS 5 ¢ A8E lallias s sl @l ¢ gl dea 5 o S el 28 e Cum gl g 2a
Al S S Hle of il < yelal s LS Caag) Zalll e cla jiall (amy e 5 ¢ ananl) 2alll 8 1 2l
734.6 Jiay SEN S gy a0 (us B ¢ 7423 Ay D S 3a

g sa Vs ¢ Al aglall ) i e Jaal 5l Gpen jiall Al ) a5 ) 228 ¢ n
¢ eabad) Gad) o b JS30 55 axe 5 ¢ vad) paill Jils ) Gee N Jgeall sl (S Y
L seadinn Al Sl ) e ¢ gaall adadi 5 ¢ 4 3aladl) 5 A jadl Gl ll ) 6 sadll
il ¢ ALalS G ) g g (B L (e sad) e el o1 jals bl Giialll Al jall a sl

. bol Al A8y daa yie das W) 5 a4 2adl) 3a Jia
] o D gl &



Dedication

This work is wholeheartedly dedicated to my dear mum and dad, who have been
my source of inspiration through all this journey, they gave me strength when | thought
of giving up, and continually provided their moral, spiritual, and emotional support.

To my amazing husband, for his continuous love, patience, and support, whose

care for me and our kids made it possible for me to finish this work.

To my kids, Rakan and Kinan, who are a real blessing form Allah, thank you
for allowing me time away from you to work and for motivating me to move on and be

a good model for you.

To my beloved brothers and sister, who shared their words of advice and

encouragement.



Acknowledgment

| cannot express enough thanks and gratitude to Almighty Allah for granting me

health, strength, and power of mind to continue this work.

| offer my sincere appreciation for my supervisor Prof. Dr. Walid Amer for his

thoughtful guidance, keen interest, and encouragement.

My gratitude is extended to Dr. Mohammed Al-Haj Ahmed, associated
Professor of Translation at the IUG, and Dr. Mohammed Soliman Al-Farra for providing

me with help and assistance to get this work done.

| would like also to express my deep sense of gratitude to my family, husband,

and sons for being supportive and motivating.

Vi



Table of Contents

D Bl ettt ettt bttt ettt ettt et ettt teeas I
DECIAIALION. ...ttt I
Sftealall da g phal Ao aSal ASLi e I
ADSTFACT. ... i
it A1 GORLA ottt \Y;
DEAICALION ...ttt \Y
ACKNOWIEAGMENT ...t es VI
LISt OF TADIES. ... X
LISt OF FIQUIES .t re e XI
List of abDreviations ... Xl
CRAPTEE L ...ttt 1
INEFOAUCTION ...ttt 1
1.0 INEFOTUCTION ... 2
1.2 Statement of the problem........ ... 4
1.3 QUESTIONS OF STUAY .....coiiiiiiiiie e e e e 4
1.3.1 Research main qUESTION..........ooiuiiiiii e 4
1.3.2 Research SUD-QUESTIONS .........coooeiiieieeeeee e 4

1.4 PUIPOSE OF TNE STUAY ...ttt 4
1.5 Significance Of the STUAY ............uuuuuummiiiiiiiiiiii e 5
1.6 Limitations Of the StUAY .......ueii i 5
1.7 Structure Of the STUAY ....oovviei e 5
1.8 DefiNitioN OF TEIMS. ....eeiiiiiieiiii e e e 6
CRAPTEE 2 ...ttt 8
LITEIrAtUIE FEVIBW ...ttt ettt 8
2.1 INEFOAUCTION ... e ittt e e e e e e e e e e e e e e e aae 9
2.2 Definitions Of Translation .........ccoooeeeiooeeeee e 9
2.3 Religious translation..........coooeeeeeee oo 10
2.4 The translation of the Holy Qur’an .................oooiiiiiiiiiiiiii e 11
2.5 Difficulties in translating the Holy Qur’an ..................ccooooiiiien 12
2.5.1 LingUISTIC ProbIEMS. ... .o e e 12
2.5.2 Cultural problems..........oooviiiiiiiii 17

VI



2.6 Equivalence in translation ............ooouiuiii oo 18

2.7 Ivir’s seven strategies for overcoming cultural gaps.................cccooooiii 22
2.8 PrevioUS STUAIES ...oooee oo 24
2.8.1 Previous studies in relation to the translation of the Holy Quran.................. 24
2.8.2 Previous studies in relation to the semantic loss in the Holy Qur’an. ............ 27

2.9 Commentary on the previous STUTIES. .........ccooeeeeeeeeeee e 29
P20 0 @0 T [ (o] o 30
CRAPTEE 3 .t 31
Corpus and MethodOIOgY ..........coviiiiriiieiere e 31
020 A 1 14 o 11 {1 [ 1 32
3.2 RESEAICH dESION ... 32
3.3 Data of the STUAY ......coeeeiiiiee e 32
3.4 DAtA ANAIYSIS..uuuuieeeei e e e e e e 36
3.5 Procedures of data COlIECTION ........ccooeeeeeeeeeeeeeeeee e 36
3.6 Inter Rater Reliability ........ccoeeeeeeeeeeeee e 37
3.8 The translations to be investigated ... 37
3.9 ThE SEIECIEA SUIAS ... i e e 38
3.10 SEIECLION CHITEIIA. . ei e e e e e 38

K T8 I o (o [0 o o TR 39
CRAPTET 4 ...ttt bbbt 40
DAtA ANAIYSIS. ...ttt 40
ot I [ 11 oo [ Tod T o 1SRRI 41
(1 o T P 43
(1 7 T S 44
EXEract 3. .euean oo 44
EXEraCt do.ounen oo 45
X raCt S.oennan i e 46
(5 7 T A TSP 47

| D5 ¢ o T A PRSP 49

5 (5 2 T R S 50
EXEract 9.oeunan oo 51
EXEract 10, . co. coniiii e ea e 51
EXEract 1. e e oot e e e e e 52
(0 o T A 7P 54



0. (3 g 1 A 1K 54

(8 o T A PR 55
EXEract 15, . oo e eaes 55
EXEFACE 16..ucus ottt 55
EXEract 17 e oo 57
EXEract 18 . e oo 58
(3 o T A L PR 58
EXEract 20, .. ccn oo 59
EXEACE 21 uuiun ittt 60
EXEACE 2211 uiun ittt et 61
EXEract 23 . .eee oo a e 62
EXEract 24 .. oo oo 63
(1 o T < TP 63
EXEraCt 260...cce coniiiiiii e 64
EXEraCt 27 e oo e 64
EXEract 28...cce oo 65
EXEract 29, . et oo 66
EXEract 30...cc coniiiii e 67
o o] o [ 13 (o] o USRS 67
(O gT=T 0] (-] TSSOSO OOP 68
Results, Conclusion, and Recommendations............ccccovvrirnienene e 68
T8 A 1 a4 o 11! i T o 1R 69
5.2 Answers of the research qUESTIONS........cccooiee i 69
5.2.1 Answer of the main qUEeSHION............ooiiiiiii e 69
5.2.2 Answer of the first SUD-QUESTION ........oovviiiiii i 80
5.2.3 Answer of the Second SUD-QUESTION..........uuuuiueiiiiiiiiiiiiiiiiiiiiiieiiiieiineeeiieeeeenees 81
5.2.4 Answer of the third SUb-QUESTION .............euiiiiiiiiiiiiiiiiiiiiiiiee 86

5.3 CONCIUSION ... 91
5.4 ReCOMMENUALIONS ... 92
RETEIENCES ...ttt sttt nes 93



List of tables

Table (3.1): Data of the study (Surat Al-Mujadilah).......................oooeiiinan. 35
Table (3.2): Data of the study (Surat Al-Hashr)...................ocooiiiiiiiiiinn, 36
Table (4.1): Cultural-specific terms in Surat Al-Mujadilah............................. 40
Table (4.2): Cultural-specific terms in Surat Al-Hasr...................ocooiiiin, 41
Table (5.1): Types of semantic loss in Ali and Arberry’s translations................ 69
Table (5.2): Strategies used by Ali and Arberry in translating the CSlIs in Surat Al-

Mujadilah and Surat AI-HaST. ... ... 81

Table (5.3):

Achievement and non-achievement of cultural equivalence in Ali and

ATberry’s translation. ... .....oi i 85



List of figures
Figure (3.1): Themes of Surat Al-Mujadilah.......................ol, 34
Figure (3.2): Themes of Surat Al-Hashr...................ocooiiiiiiii 34

Figure (5.1): Achievement of cultural equivalence in Ali and Arberry’s

EFANSIALIONS . . .. ettt 90

Xl



CSl

UG

SL

ST

TL

TT

List of abbreviations
Cultural Specific Items
Islamic University of Gaza
Source Language
Source Text
Target Language

Target Text

Xl



Chapter 1

Introduction



Chapter 1
Introduction

1.1 Introduction

No doubt that translation is a means of communication that bridges the gap between
different languages and cultures. As Schulte (2002), as cited in Abdelaal (2017:1),
wrote, “Translation is not a mere transplantation of words from one language to another,
it involves interactions among linguistic, cultural, anthropological, and psychological
phenomena.” Al-Masri (2009:7) stated that “it includes extra-linguistic factors,
semantic levels, and textual contexts.” Kehal (2010) argued that translation does not
rely only on the linguistic factor, but also on the precise use of language. Therefore,
translators should take into consideration the cultural norms of the ST and the TT as
long as language and culture are two faces for one coin. (Adopted in Abdelaal 2017:1).

During the process of translation, choosing the accurate equivalent is quite
challenging for translators who do not have the full command of the linguistic codes of
both languages. In fact, it is even difficult for the one who masters the two codes.
Newmark (1988) pointed out that translators are not excused for altering the words that
have one to one equivalent, even if she/he believes that the alternative would sound
better, since that is considered a violation of the accuracy rule in translation. Ervin and
Bower (1952:595) stated that distorting the meaning while translating results from
lexical, syntactical or cultural differences between languages. They also asserted that
words may or may not have referents that are culturally different. For instance, the word
“eclipse” has two referents in Arabic: One refers to the moon and the other to the sun.
In a similar manner, Baker (2011) claimed that one type of non-equivalence is the lack
of lexical words between ST and TT languages. Ervin and Bower (1952) discussed
other lexical problems that pose difficulties for the translators represented by

homonyms, figurative meaning, and polysemy.

Similarly, Darwish (2010) contended that the difficulties in translation appear
because of the various semantic, lexical, syntactic, phonological, and morphological
characteristics among the different languages. He also presented another reason which
is the literal translation of some lexemes that is unlikely to convey the intended
meaning. On the other hand, Guessabi (2013:224) confirmed that culture constitutes a

2



crucial problem in translation. As culture is the complex whole, which includes
knowledge, belief, art, moral, law, customs, and any capabilities or habits acquired by
man and member of society (Taylor 1889:1) So to speak, there are several factors that
lead to difficulties in translation that may increase when dealing with sensitive and

sacred texts such as the Holy Qur’an.

The need for translating the Holy Qur’an into other languages, particularly
English, became urgent since the religion of Islam is growing faster and becoming more
widespread all over the world and the number of Muslims who do not speak Arabic is
rapidly increasing. It is already known that the Noble Qur’an was revealed in standard
Arabic which is distinguished for being rhetoric and eloquent. The Quranic discourse
has its own distinctive features on the syntactic, semantic, cultural, and rhetorical levels
(Abdul-Raof, 2010). Holding such characteristics makes the language of the Qur’an
more difficult to understand. Furthermore, translating the Holy Qur’an text is
challenged by many obscurities, ambiguities, and non-equivalence problems (Tabrizi
& Mahmud, 2013, pp. 1-6). Subsequently, translators should exert strenuous efforts so
as to be able to perceive the genuine meanings adequately. Delisle (1984) proposed four
main competency levels which are important for the translator: Linguistic,
comprehension, encyclopedic, and re-expression knowledge. Following these maxims,
a translator should have full knowledge of the Arabic and Islamic culture and have a

background about the reasons of revelation.

Al-Jabri (2008) claimed that in spite of the great efforts some translators have
exerted in producing accurate English translations of the holy Qur’an, their quality and
style are still poor. Abdul-Raof (2005: 115-130) also stated that lots of scholars have
been criticized for being entirely incapable of transferring the authentic meanings of
the Holy Qur’an. Their inability was due to not being fully acquainted with the adequate
knowledge about the Arabic culture and not being able to distinguish between exegesis

(tafsir) and hypothetical opinion (ta’wil).

Thenceforward, this study examines the semantic loss in Ali and Arberry’s
translations of Surat Al-Mujadilah and Surat Al-Hashr. There are several reasons that
drove to conducting this study. One reason is that some translations of the Holy Qur’an
come up short on the proper understanding of some Quranic matters. Another reason is

to make the non-Arabic speakers aware of the weak spots of the translations that may



lead to a misunderstanding of some religious aspects. One last reason that is worth
mentioning is to provide the non-Arabic speaking Muslims with information about the

Medinan suras that inform about the teachings of Islam.
1.2 Statement of the problem

Since the Quranic discourse has particular characteristics which are Qur'an-
bound and semantically oriented, it cannot be rendered into an exact language.
Accordingly, some translations may not transfer the meaning faithfully and then
produce a semantic loss in meaning which distorts the original message. For instance,
rendering the religious item “z~)l — Al-Haj” into the English equivalent “pilgrimage”
does not convey the meaning of the Haj to Mecca as it is depicted in the Islamic culture.

1.3 Questions of study:
1.3.1 Research main question:

What types of semantic loss in the Holy Qur'an translation are found with special
reference to Surat Al-Mujadilah and Surat Al-Hashr?

1.3.2 Research sub-questions:

1. What types of non- equivalence the translations of Ali and Arberry reflected
for the named two suras?

2. What translation strategies did the two translators use in rendering the two
suras?

3. To what extent have Ali and Arberry’s translations been successful in
achieving the cultural equivalence of the specific items?

1.4 Purpose of the study:

The present study aims at examining the semantic loss in the two English
translations of Surat Al-Mujadilah and Surat Al-Hashr attempted by Abdullah Yusuf
Ali and Arthur John Arberry. It also investigates the types of the semantic loss found
in the two English translations. The loss in this research has two definitions. In its broad
sense, it refers to the complete or partial loss of any verbal sign. However, in its narrow
sense, it refers to the kind of losses that semantically affect the interpretation of the

previous signs, subsequently, affecting the target readers reception of the TT (Al-Masri,



2009). Moreover, it identifies the causes of this loss in light of Baker’s typology of

equivalence.
1.5 Significance of the study:

Dickens, Harvey, & Higgins (2005), wrote,” It is established that losses
in translation are inevitable, and these losses, undoubtedly, may affect or distort
the meaning intended in the sacred Quranic text. Thus it is vital to study losses
in the translated Quranic text to provide insight into them, and also to a
translation to ensure accuracy, reduce distortions, and know how to deal with
them during the translation process.” The significance of this study comes from
the fact that it provides information about the semantic loss in two English translations
of two suras of the Holy Quran. (Surat Al-Mujadilah and Surat Al-Hashr). In addition,
it contributes to a better understanding on how semantic losses can be reduced in Ali
and Arberry’s English translations of Surat Al-Mujadilah and Surat Al-Hashr.
Furthermore, it provides beneficial insights for future translators to avoid such losses
in their translations. Moreover, it encourages researchers to conduct future studies
investigating the semantic losses found in the translations of other suras. Finally, it
raises the awareness of non-native speakers of Arabic to the losses found in the

translations of the Holy Quran.
1.6 Limitations of the study:

This study is limited to investigating the semantic loss resulting from the
cultural non-equivalence in the translations of two suras of the Holy Qur'an. The
researcher chose only two English translations for Surat Al-Mujadilah and Surat Al-
Hashr undertaken by only two translators of different backgrounds, beliefs, and
religions. They are Abdullah Yusuf Ali and Arthur J. Arberry.

1.7 Structure of the Study

The present study goes on to present the second chapter of literature review that is
divided into two parts; theoretical part and practical part. The first part deals with an
overview about translation, religious translation, the Holy Quran translation and the
difficulties faced in translating it, equivalence in translation, and finally translation and

culture. While the second part includes previous studies done on the translation of the



Holy Qur’an in general and studies related to the semantic loss. The third chapter is
devoted to the corpus and methodology of the study. The fourth chapter presents the
analysis of the data in addition to discussion and comparison of Ali and Arberry’s
translations of Surat Al-Mujadilah and Surat Al-Hashr. Finally, the answers of the
research questions are presented in the fifth chapter beside the results, conclusion and

recommendations.

1.8 Definition of terms:

1. Loss: When specific features found in the source text disappear in the target
text. Translation loss refers to, “The incomplete replication of the ST in the TT.”
(Dizdar, 2014, pp. 206-223)

2. Translation: Nida and Taber (1969), as cited in Akbari (2013:4), confirmed that
translating consists of reproducing in the receptor language the closest natural
equivalent of the source language message, first in terms of meaning and
secondly in terms of style. Translation involving the transposition of thoughts
expressed in one language by one social group into the appropriate expression
of another group, entails a process of cultural de-coding, re-coding and en-
coding. As cultures are increasingly brought into greater contact with one
another, it is the cultural aspect of the text that we should take into
consideration.

3. Culture: According to Bahmeed (2008:3), there is no specific definition of
culture that is agreed-upon. Nevertheless, based on the definition of
Wikipedia.org, the word culture, which is taken from the Latin “cultura”, is a
new term that was used in classical antiquity by the Roman orator, Cicero:
“cultura animi”. In the American anthropology, the term culture had two
meanings: The evolved human capacity to classify and represent experiences
with symbols, and to act imaginatively and creatively. The other meaning is the
distinct ways that people living in different parts of the world classified,
represented their experiences, and acted creatively.  Since culture is simply a
way of life of a particular people living together in one place, speaking the same
language, it means thinking and feeling, and having emotions, rather differently
from people who use a different language (Eliot 1962:120). Dawson (1948:50)
argues that “We cannot understand the way people think and then use language

without understanding their culture, and we cannot understand their cultural



backgrounds unless we have a good knowledge of their various kinds of
believes that formulate the inner form of their linguistic competence”. This
particular idea of Dawson was adopted through the whole research.

Culture- specific items: These refer to the words in the SL that do not have an
equivalent in the TL. Those culture-related terms constitute one of the most
dominant problems of non-equivalence that translators encounter since culture

IS a main cause for so many semantic losses as will appear in the present study.
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Chapter 2
Literature Review

2.1 Introduction

This chapter is of two parts, the first part concentrates on the theoretical
framework which includes translation studies, religious translation, the translation of
the Holy Qur’an, difficulties in translating the holy Qur’an, equivalence in translation,
and translation and culture. The second part reviews empirical studies on the translation

of the Holy Qur’an and on the semantic loss.

2.2 Definitions of Translation

The word “translation” is taken from the Latin word “translatio” which refers
to “transferring”. Hatim & Munday (2004) view translation from two various
perspectives which are the process and then the product. They see translation as process
of transforming the meaning from one language into another as a product. They both
agree that translation centers on the outcomes achieved by the translator. Catford (1965)
defines it as "an operation performed on languages, a process of substituting a text in
one language for a text in another”. Nida and Taber (1982:12) state, “Translating
consists of reproducing in the receptor language the closest natural equivalent of the
source message”. Shehab (2009:869-890) defines translation as transferring meaning
from one language into another attaining a high degree of equivalence of the context,
and semiotic components of the source text. Moreover, Ghazala (1995:1-2) also
mentioned that “as a subject, translation is generally used to refer to all the processes
and methods used to convey the meaning of the source language into the target

language. That is, the use of:

(1) Words which already have an equivalent in Arabic language.
(2) New words for which no equivalent was available in Arabic before.
(3) Foreign words written in Arabic letters.

(4) Foreign words changed to suit Arabic pronunciation, spelling and grammar”.

Translation studies addressed the issue of translation types. For instance, Roman

Jakobson (1959:30-39) classified translation into three types: Intralingual, interlingual,
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and intersemiotic. Intralingual translation means paraphrasing or summarizing within
the same language, whilst interlingual translation is the traditional way of transferring
meaning from one language into another. Intersemiotic translation refers to transferring
the verbal signs into nonverbal signs. Catford (1965) proposes full and partial
translation. In full translation, every bit of the source text is transferred into the target
text. While in partial translation, some parts are not translated. Newmark (1988) states
that translation is either free or literal. In free translation, the main concentration is on
the content rather than the form of the source text, it is simply a matter of paraphrasing.
On the other hand, literal translation refers to translating the meaning of single words
but converting the grammatical constructions of the source language to their closest
constructions in the target language.

In conclusion, translation can be defined in its simplest form as the process of
rendering the meaning and form of the source text into the target text.

2.3 Religious translation

Religious translation is a very complex type of translation that is concerned with
the translation of sacred and highly sensitive texts. And as a result of the sensitivity of
religious texts, a large number of translators prefer to avoid it. Religious texts, the
divine ones in particular, came to an individual or a whole nation as per their language,
culture, intellectuality, and mentality. So, translating these texts requires full knowledge
about all of the previous aspects which makes the process of translation difficult. Since
sacred texts, such as the Holy Qur’an, cannot be perceived at once, hence translators
tend to translate the meaning of the Islamic thoughts indulged within these texts
provided that these divine texts must be read by using the authentic language “Arabic”

when performing prayers and rituals.

Religious culture specific words constitute a problem for the translator who is
not fully aware of Arabic and English cultures and not competent enough. For example,
the Arabic word “s sl it is not appropriate to translate it into the English word
“ablution” which refers to the act of washing oneself. However, it should be
transliterated into “el wodoo” which means washing specific parts of the body in a

specific time that is before each prayer.

It is argued that religious translation is not restricted only to the translation of

the Holy Quran and the Prophetic Hadiths, but it also involves the translation of
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articles, research, and religious subjects so as to accomplish various objectives, for
instance, spreading the teachings of Islam, disseminating the religious principles,
revealing the real picture of Islam especially in the West, and eliminating the savage
ideology of Islamophobia.

2.4 The translation of the Holy Qur’an

The Holy Qur’an started to revelate upon our Prophet Muhammad (Peace be
upon him) to all mankind in 612 AD, and since then a lot of efforts have been made to
think through the issue of translatability of the Holy Qur’an. Some intellectuals like the
Muslim Orthodox believe that Qur’an is untranslatable since it is the Word of Allah.
On the contrary, numerous Muslim and non-Muslim intellectuals think oppositely. As
a result, a huge increase in the number of interpretations of the Holy Qur’an appeared
such as Abdullah Yusuf Ali’s work “The Holy Qur’an: Text and Translation” (1938),
Arthur John Arberry’s “The Koran Interpreted” (1968), and Pickthall’s, “The Meaning
of the Glorious Koran” (1930).

Translating Qur'an is substantial for many reasons. First and foremost, the
religion of Islam is universal and Prophet Muhammad "Peace be upon him" was sent
to the entire world as the messenger of Allah to guide mankind. This universality of
Islam held the Muslims completely responsible for rendering the Holy Qur'an into other
languages. Second, scholars like Imam Al-Bukhary, lbn Taymya, lbn Hajar,
Muhammed Ibn Salih Al-Uthaymeen, and Ibn Baz, believe that it is mandatory to
translate Qur'an into different languages. Third, lots of people around the world
attempted to look for the real identity of Muslims through the translations of Qur'an
after the incidents of September 11", 2001, but unfortunately they found few

translations translated mainly by non-Muslims.

The importance of translating the Holy Quran into English in particular comes
from the fact that it is a global language. Also it is the language of international
communication, the media, and the internet. Most importantly, it is the official language
of two of the most powerful and influential countries in the world (The United States
of America and the United Kingdom) and the second language in many countries such
as India, China, and so on so forth. This great diffusion of English helps make any
English translation of the Holy Qur'an more widely spread than any other translation.
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“The English language, being widely spread, many people interested in Islam will get

their ideas of the Qur'an from English translations” (Ali, 1934: xiii).

2.5 Difficulties in translating the Holy Qur’an

Many translators encounter multiple and varied problems during the translation
of the Holy Qura’n, since the latter enjoys an inimitable nature and it is impossible to
imitate. Consequently, this leads to a loss in meaning. According to Arberry (1973),
“the Qur’an is neither prose nor poetry, but a unique fusion of both. So it is clear that a
translator cannot imitate its form as it is a Quran-specific form that beautifully utilizes
the peculiar properties of the original language” (p. 10). Based on that fact, it is difficult
to find an exact equivalent to the form and content of the Holy Qur’an. Hence, such
problems of translation that lead to a semantic loss in the meaning of the Qur’anic

discourse are divided into two broad types: Linguistic and cultural problems.
2.5.1 Linguistic problems

The main aim of translation is to transfer the meaning from the source language
into the target one maintaining the original meaning of the ST. Yet, since no two
languages follow the same system and are not similar in the form, culture, norms,
terminology, vocabulary... etc., translators will encounter some various linguistic

problems such as the semantic, syntactic, and lexical ones.
2.5.1.1 Semantic problems

Semantics is the study of the meaning at the level of words, phrases, and
sentences. It is linked to the themes of denotation, reference, and representation or it is
the study of the relationship between words and their meanings. A word has two types
of meaning, the first is the "reference"”, for example the word "book" refers to a
collection of paper bound together containing printed material. The second one is the
"sense” which determines the word's semantic relationship with the other words. For
instance, "big" is the opposite of "small”. Each morpheme in a word has a meaning.
The suffix "er" when added to a verb, a noun is derived (it may refer to an agent as
"worker" or to an instrument or device as "washer"). Some morphemes have different
meanings when added to different types of words. As an example, the prefix "un” when
added to an adjective, it produces the opposite “helpful, unhelpful”, however, when

added to a verb, it indicates a reverse action "tie, untie".
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When we study the language or translate, we should be careful about the
meanings of the words it consists of. For example, when someone starts learning a new
language, he first learns the meaning of the words of this language before studying their
grammatical "morphological, syntactic" properties. All in all, semantics is the study of
meaning at the word, phrase, and sentence level.

Sematic problems happen to appear due to many reasons. For instance, the lack
of equivalence in the target language, particularly in the religious and cultural fields,
the complex nature of the Qur’anic discourse, the inability to distinguish between the
meanings of some words, and using the hidden or connotative meaning of words which
causes misconception of the real meaning and the intent for using it. Consequently,
translators must have a thorough knowledge of the Islamic culture and be fluent in the

Arabic language in order to reach the adequate equivalent.

An example on the semantic problems is the words “z_ ! and “zL_V”. Some

translators are not aware of the difference in meaning between those words, hence they

\’)

believe that they have the same meaning. While in fact, the word “z_1 has a negative

connotation that reflects torment and doom, for example:
(Yusuf:94) " o5& 41 Y 5 Gl b 7y 22 ) 2 il J8 Sl il il Jasal @

“ And when the caravan departed [from Egypt], their father said, "Indeed, I find the
smell of Joseph [and would say that he was alive] if you did not think me weakened in
mind.” (Abdullah Yusuf Ali)

However, the word “zL_1 holds a positive meaning that reflects mercy, for example:
" A A £ g 8 sa%UEL0E Ble LAl (e U A 8 51 S50 Gl i 5 sl @
(Al-Hijir:22)

"And We have sent the fertilizing winds[673] and sent down water from the sky and

given you drink from it. And you are not its retainers." (Abdullah Yusuf Ali)

The main problem lies within the fact that those words have the same equivalent in

English which is “wind”.

2.5.1.2 Syntactic problems
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Syntax refers to the study of the structure of sentences in language and how
words are combined. Syntactic problems appear while translating because of the huge
differences among languages, for instance, Arabic and English are two radically
different languages since they belong to various systems. Syntactic problems are

possible to occur and they are usually found in tenses, conditionals, and word order.

In referring to tenses, there are two types, present and past, in all natural
languages including English and Arabic. Both Arabic and English have agreement and
aspect that configure the verb construction in progressive and perfective case but their
forms are different in both languages, this leads translators to fail in conveying the main
tense when translating tenses in a literal way. As a result, translators may resort to
shifting to convey the exact meaning to the target readers causing a semantic loss in

meaning. The following example is a verse taken from surat Al-Ahzab:

A (stliy paliall Gl calis Sl e Y5 a8 T Bag R85 (e iSstla ) M s B
(Al-Ahzab: 10) "G sl

“Behold! They came on you from above you and from below you, and behold, the eyes
became dim and the hearts gaped up to the throats, and ye imagined various (vain)
thoughts about Allah” (Abdullah Yusuf Ali)

Now the verbs (sSssls) “came against you”, (<el)) “grew wild”?, (<&axb)
“reached” are in the past form, yet the verb (05535) “think™ shifts to the present form.
The main aim of this shift is to show that those events happen in the present. Tenses in
Arabic must be shifted to communicate the exact meaning to the target readers since

they cannot be transferred in a literal manner.
2.5.1.3 Lexical problems

The English word “lexical” is characterized as the lexemic meaning which relies
upon the specific setting wherein it is utilized. It is difficult to classify the lexical
meaning since it does not focus only on the literal meaning but also on the relations
between the various linguistic units such as synonymy, hyponymy, polysemy and
homonymy. For the current research, Baker’s typology (2011) was adopted so as to
recognize the accompanying lexical and morphological issues: Synonymy, polysemy,

homonymy and hyponymy.
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2.5.1.3.1 Synonymy

Palmer (1981) defines synonymy as a lexical relationship that indicates
similarity in meaning. As per Shunnaqg (1992:5-39), interpreting equivalent words is
confounding as a result of the slight contrasts between the equivalents. Subsequently, a
local speaker can pass judgment on these varieties more reliably when contrasted with
a non-local speaker. Shehab (2009) talks about the case of two Arabic words “ls”
and “xsay” as they cannot be comprehended without having some data about the
distinctions among these equivalent words. Thus, interpreters can utilize the word
“envy” for both, yet it does not convey the genuine meaning because the word ‘b

has a positive connotation while “as” has a negative hidden meaning.

Murphy (2003) states that synonyms can be classified into various sorts and
ordinarily be perceived as lexical relations and they are interpretable based on
hypotheses, information and customs. Consequently, synonyms are words that share

the same meaning.
2.5.1.3.2 Homonymy

Crystal (1991) defines homonymy as two words that a have a similar spelling
yet various implications. The following is an example on homonymy taken from Surat

Al-Bagra:
(Al-Bagra: 120) ".s2¢ll s 4l (538 o)) J8" N J18

“Say: The Guidance of God, - that is the (only) Guidance.” (Abdullah Yusuf Ali)

“Say: God's guidance is the true guidance.” (Arthur Arberry)

In this example, the homonyms are the words < and 2. It is noticed
that both Ali and Arberry translated * % as “Guidance” which accords with Al
Zamakhchari’s translation “the Guidance Allah that He sent to the prophet Muhammad”
(Peace Be Upon Him). However, Ali translated the second homonym “s2&” as “the
only Guidance” whereas Arberry interpreted it as “true guidance” which is similar to
Al Zamakhchari's translation, thus his translation is successful and more appropriate.
On the contrary, we find that Ali failed in translating this word since he did not offer
any explanation for his choice and it was different from the translation mentioned in Al

Zamakhchari's exegesis.
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2.5.1.3.3 Polysemy

Geeraerts (2010) defines polysemy as a word or a phrase that has multiple
meanings. For example, the word “—_»=" in the following verse taken from Surat Al-

Bagra:
(Al-Bagra: 26) " s Lo Sia oy o s ¥ ) ) "1 M J&

“Allah disdains not to use the similitude of things, Lowest (45) as well as highest”
(Abdullah Yusuf Ali)

“God is not ashamed to strike a similitude even of a gnat, or aught above it.” (Arthur
Arberry)

Ali successfully conveyed the exact meaning of the verse by translating the
word “«_»=y” functionally into “to use”. On the other hand, Arberry translated it
literally into “to strike” which deviates from the original meaning and then leads to a
semantic loss since the word “—_»=y" has many implications in Arabic such as < _»=a
base Ly oy ()1 8 Gy Je and here in this verse, according to Al-

Zamakhshari, “c_a” means S @y,
2.5.1.3.4 Hyponymy

Hyponymy shows the semantic relationship between a generic term and a
specific instance of it. A hyponym is defined as a word or a phrase whose semantic
meaning is more specific than its hypernym. For instance, the Arabic words « »= or
Jia« are hyponyms of the hypernym “uncle”. Another example is the words “fig and
olive” in Surat “At-Tin” in the holy Qur’an. These two words are hyponyms of the word

fruit.
2.5.1.3.5 Metonymy

Newmark (1988) mentions that metonymy happens to occur where the name of
an item is substituted to replace another thing that has a relation with. This kind of
transferring happens in one condition; when there is a close relationship between the
literal and figurative meaning and also the presence of an implied hint. Metonymy is

found in the Holy Qur’an to serve an end as in the following example from Surat Nuh:
(NUh:11) "3 5% aSile sl Ju i " 1 Mt J8
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“For whom we poured out rain from the skies in abundance” (Abdullah Yusuf Al1)
“and how we loosed heaven upon them in torrents” (Arthur J. Arberry)

Ali rendered the word “sLd)” as “skies™ in order to depict the exact image which
indicates the plenty of rain. On the contrary, Arberry failed in conveying the intended

meaning of the metonymy when he used literal translation.
2.5.1.3.6 Metaphor

According to Oxford Advanced Learner’s Dictionary (2010), a metaphor is the
use of a word or a phrase to describe something else that does not invoke similarity
between the word or phrase used and the thing referred to. There are plenty of
metaphors found in the Holy Qur’an. For instance, consider this verse taken from Surat
Al-Haj:

(Al-Haj:5) "ged 7 33 IS G Elilly S5 S5 2l gile W3 18 Baalh G 51 (5555 " 1 s J8

"Thou seest the earth barren and lifeless, but when we pour down rain on it, it is stirred
(to life), it swells and it puts forth every kind of beautiful growth in pairs" (Abdullah
Yusuf Ali)

Here, Allah the almighty compares the case of the earth after raining to a dead
body that goes back to life after being watered. Therefore, literal translation would not
be the appropriate solution and hence translators must convey the exact meaning of the

verse communicatively.
2.5.2 Cultural problems

Culture is another critical problem in the translation of the Holy Qur’an.
Individuals who share similar culture, traditions, values, beliefs, and way of life do not
face difficulties understanding each other. However, when there are two different
languages with two different cultures, it becomes difficult to communicate information,
ideas, or whatever. In this kind of situations, we do not only transfer meaning but also

the culture hidden within so that things become clear and easy.

Cultural translation is considered one of the most complex types of translation
problems for some reasons. First, languages are fully-loaded with culture-specific terms

that require the translator to be highly competent and fully aware of both cultures.
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Second, there are some shared expressions among some cultures yet the individuals
who belong to those cultures look at them differently. As a result, translators often

suffer from the problem of non-equivalence.

An example on cultural problems is “ssludl s (<1, If the translator uses literal
translation or transliteration, s/he will not convey the intended meaning. Thus, types of
food found in various cultures must not be borrowed as they are in the source language
since it does not refer to the same components or elements in order not to distract the

target reader’s attention from the exact idea.
2.6 Equivalence in translation

It is agreeable that the most crucial part in the translation process is to find a
suitable match in the target language. Hence, translation studies draw a great deal of
attention to equivalence. Equivalence depends mainly on words, sentences, or text
levels. For that, it is linked to units of equivalence such as words, phrases, clauses,
morphemes, proverbs, idioms, etc. We must not forget that these units of equivalence
and equivalence level are strongly linked. Translators must bear in mind not to focus
only on the linguistic equivalence but also shed some light on the cultural equivalence.

Despite the fact that lots of scholars worked on the concept of equivalence, two
major approaches only grabbed all the attention which are the linguistic approach and
the pragmatic approach. Most of translation procedures depend on the translation of
transformations taking equivalence into consideration. The following are Vinay and
Darbelnet's seven procedures for translation (1995, pp.30-40):

e Borrowing: Is the process whereby new words are formed by adopting words
from other languages together with the concepts or ideas they stand for.
Examples:

-tango, mango, taco, burrito from Spanish;

-fiancé, very (adopted from Old French verai),

-garage from French;

-pizza, mafia from Italian.

-Foreign words like these among others may cause a dilemma in translation.

e Calque: A type of borrowing where the source language expression is
transferred to the target language with some sort of semantic change.
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Literal translation: Direct transfer of the ST into the target language in a
grammatically and idiomatically proper way.

e Transposition: One part of speech is exchanged by another one keeping the

sense unchanged.

e Modulation: It includes a change in the semantics of the source language.

e Equivalence: Using different stylistic features to describe the same situation.

e Adaptation: When a situation in the source culture cannot be found in the target

culture, a modification in the cultural reference is adapted.

Nida and Taber (1982) suggested two crucial types of equivalence: Formal and
dynamic. They defined the formal equivalence (word-for-word translation) as "quality
of a translation in which the features of the form of the source text have been
mechanically reproduced in the receptor language” (p. 201). In dynamic equivalence
(sense-for-sense translation) " the form is structured (different syntax and lexicon) to
preserve the same meaning” (p. 173). Their effort constituted an enormous help to the

translators in analyzing the text they are dealing with.

The American translation theorist Lawrence Venuti in his book "The Translator’s
Invisibility”, introduced two translation strategies which are domestication and
foreignization. Venuti (1995) defines domestication as “an ethnocentric reduction of
the foreign text to target-language cultural values, bring the author back home", we
can say that it is target text-oriented. On the other hand, he defines foreignization as
“an ethno deviant pressure on those (cultural) values to register the linguistic and
cultural difference of the foreign text, sending the reader abroad"”, so it is source text-
oriented. Venuti follows foreignization because he believes that it is more eligible since
it preserves the cultural and linguistic features of the source text.

Newmark (1988) argues that “the central problem of translating has always been
whether to translate literally or freely. The argument has been going on since at least
the first century BC up to the beginning of the nineteenth century” (p. 45). He
introduced many translation methods which are classified depending on whether the
focus is on the source language or on the target language.

= Methods according to the emphasis on the source language are:
e Word for word translation: Translating the meaning of single

words maintaining their word order in the source language.
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Literal translation: Translating the meaning of single words
but converting the grammatical constructions of the source
language to their closest constructions in the target language.
Faithful translation: Faithful to the ST author's intentions and
ideas.

Semantic translation: Preserving the same meaning of the
source text but without focusing on the aesthetic features

(assonance, rhyme, repetition, etc.)

= Methods according to the emphasis on the target language are:

original one.

Free translation: This method concentrates on the content
rather than the form of the source text. It is simply a matter of
paraphrasing.

Idiomatic translation: Transfers the message of the source text
with some sort of distortion in the meaning due to the use of
idioms that are not found in the source language.
Communicative translation: Translates the same contextual
meaning of the source text having the content and language

acceptable to the readers.

House (1997) is one of the supporters of the pragmatic approach. She argues
that the source and the target texts should act functionally the same. Moreover, the most
precise translation should go with the textual function of the source text. She also makes
a differentiation between two kinds of translation: Overt and covert translation. Overt
translation means that when the target text does not act like the original one. On the

other hand, the covert translation means when the target text has the features of the

Mona Baker (2011) provides a detailed list of criteria upon which the concept
of equivalence can be defined. She believes that equivalence is relative due to be being
influenced by linguistic and cultural factors (p.6). She introduces new types of
equivalence and analyzes them at various levels, that is, at the word level, above the

word level, grammatical level, textual level, and pragmatic level.
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Following the bottom-up approach, Baker stresses the importance of single
words during the translation process because the first thing translators focus on is
finding an equivalent to these individual words in the target language. She defines the
term "word" as the smallest significant unit, taking into consideration, that a single word
can sometimes be assigned different meanings in different languages. Cruse (1997)
presented four types of the lexical meaning: The prepositional meaning which describes
the relationship between words and their imaginary meanings, the expressive meaning
that relates to the emotions of the speaker, the presupposed meaning which rises from
the co-occurrence of restrictions and finally the evoked meaning that focuses on the
meaning besides the dialect and register. Hence translators should pay attention to the

parameters such as number, gender, and tense (p. 11-12).

The equivalence above the word level includes the translation of idioms,
proverbs, phrases, collocations, and other word combinations.

The grammatical equivalence refers to the diversity of the grammatical
categories among languages. Baker mentions that finding a target equivalent is quite
unattainable due to the so many differences in the grammatical systems or rules of
languages. Such categories that pose difficulties are number, gender, person, voice,
tense, and aspect. Consequently, this may compel the translator to add or delete
information in the target text.

Textual equivalence refers to the kind of equivalence obtained between the SL
text and TL text in terms of cohesion and information. Baker stresses the importance of
texture in helping translators understand and analyze the text they are dealing with since
it links together the words and expressions we say or write, thus producing a cohesive
target text. (Baker, 2011:190)

Finally, Baker’s pragmatic equivalence concentrates fundamentally on two
crucial concepts which are the implicature and coherence. She states that implicature
refers to what is implied or intended not what is explicitly said and it is divided into
Paul Grice’s (1975) four maxims (quality, quantity, manner, relation), whereas
coherence refers to the semantic relationships that make a text more arranged and
logical. (p.230).

Translators face some problems when dealing with the pragmatic equivalence

such as concentrating on the literal meaning of the words without taking into
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consideration the connotative meaning, so the translator's role here is to figure out the

intended meaning and convey it adequately in the TL text.
2.7 Ivir’s seven strategies for overcoming cultural gaps

Ivir (1987) suggested seven strategies in order to help translators translate cultural-
specific items. These strategies are: Borrowing, definition, literal translation,

substitution, lexical creation, omission, and finally addition.

1. Borrowing:

Borrowing means that the translator imports a SL expression into the TL. This
strategy can be joined with replacement or definition. Borrowing is utilized only
when it is required and it succeeds when the borrowed item is utilized more than
once. Additionally, the borrowed item ought to handily incorporate into the TL,
both phonologically and morphologically. Translators must be careful not to use
an excessive amount of borrowed words because of the effect of the source culture
on the target one. Some examples from Arabic into English include Omra and
intifada.

2. Definition:

Definition refers to some sort of clarification given by a translator to a word or
a term. This sort of definition is incorporated either inside the text itself or as a
footnote. Definition can be joined with lexical creation, borrowing or replacement.
Translators should bear in mind that definition sometimes leads to over-translation.
So, they must take into consideration to add only what is important and needed. An
example on definition is the word “zakat”, a compulsory payment gathered for once

each year according to the Islamic sharia for charity purposes.

3. Literal translation:

Literal translation is the most widely recognized strategy used when it is joined
with borrowing. The significance of this strategy lies in its faithfulness to SL
expressions and its transparency in TL. For instance, “money laundry JI se¥! Jae,
Nevertheless, translators do not utilize literal translation when it would contradict
with some terms in the TL, or if the translation prompts issues in the grammatical

structure in TL.
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4. Substitution:

Substitution is used when there is a specific item of culture missing. In this case,
translators tend to use a similar equivalent yet not typically the same. An example
on substitution is: verse vs. 4. This strategy could be joined with addition. Here,
the receptor has no trouble to comprehend and recognize the terms and ideas.
Substitution clears the vagueness and weirdness of the source culture.

5. Lexical creation:

Lexical creation means that a new lexicon is being created. For example, mobile
Jisa. There is no limitation on how translators create these new vocabulary as long
as they are adequate. Despite this, the other strategies are used more often than this
one since it burdens the mind of the translator and the receptor. Another example
that was inserted in the English dictionaries about ten years prior is the term “belly
dancing: B4l (=8 17,

6. Omission:

Omission is required not by the nature of the cultural item, yet by the nature
of the communicative situation wherein such a cultural item shows up. For
instance, Arab individuals occasionally salute each other in the morning by
saying ¢ _salb alll sSaua ™ thus when it is translated into English it is sufficient
to say "good morning" since the English language culture tends to use simple
salutations

7. Addition:

Addition is used when we interpret certain inexplicit items of culture. It is joined
with lexical creation, borrowing or substitution. For instance, if we found this
abbreviation “MOD” in an English text, we would translate it into Arabic by adding
the full words of the initials as a matter of clarification as ¢ 4xlay il #1815 ) 35, s0
the Arabic reader would be able to understand its meaning. Another example is the
metaphor “to Save one's face” which is translated into Arabic as “4a ) ele Laésy” in
this case, the Arabic word “s<W” is included because it is basic in the Arabic

metaphor.

23



2.8 Previous studies

2.8.1 Previous studies in relation to the translation of the Holy Quran.

As suggested in his PhD thesis title, Reasons for the Possible
Incomprehensibility of Some Verses of Three Translations of the Meanings of the Holy
Quran into English, Al-Jabri (2008) investigated the causes of incomprehensibility of
the translation of some verses for native speakers of English. He chose three translations
for Al-Hilali, Yusuf Ali, and Arthur Arberry and used them in a questionnaire then
disseminated it among highly-educated English native speakers to measure the
comprehensibility of the translated verses. Al-Jabri came out with a shocking result
that the clarity of the translations was unfortunately less than 5%. The main causes
behind this poor kind of translation were due to peculiar style, literal translation,
cultural differences, the use of old English, transliteration, uncommon orthography; the
absence or misuse of punctuation marks, and the extreme use of explanations between

brackets.

Najjar (2012) in her PhD entitled An investigation of a Sample of Quran
metaphors with reference to three English versions of the Quran, discussed the
obstacles faced during translating Qur’anic metaphors and the way they are rendered
properly. Three translations of the Holy Qur’an for Arberry, Yusuf Ali, and Pickthall were
chosen for this study. The data collection tool was a questionnaire. The main findings
showed that the three translations failed in conveying the metaphorical meaning and
they were heavily loaded with errors and that the main causes behind these errors are a
result of the translator’s use of old English, complex words, complex word order, and

the translation of words out of the context.

In his paper Translation of the Holy Quran: A Call for Standardization,
Halimah (2014) concentrated on five English translations of the Holy Qur’an that are
for Ali, Arberry, Dawood, Abdel Haleem, and Schult-Nafeh. The results of the study
revealed that the translators failed in achieving the cultural and communicative
equivalence and so there is a great need for having one unified and standardized version
of the translation of the Holy Qur’an to be utilized in all the English speaking countries.
Hence, and for that purpose, the researcher introduced a list of recommendations such

as: the standardized version of the translation of the Holy Qur’an must not deviate from
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the original meaning and there must be a specific institution that is officially authorized

to translate the Holy Qur’an.

Jassem (2014) carried out a study on Al-Hilali and Khan's translation of the
Holy Quran. The researcher evaluated their translations critically to decide which
translation is more accurate than the other. The number of the data selected for the study
was 261 instances which are so far from the normal English usage. The findings showed
that the translations are full of grammatical, lexical, stylistic, and discourse errors.
These errors refer to language transfer, overgeneralizations, ignorance of rule
restrictions, and language loyalty. Jassem concludes that although the translators spared
no effort to produce a precise translation, the final outcome appeared to have depended

on literal translation which does not convey the exact meaning.

In their paper Cultural Problems in the Translation of the Quran, Al Azzam, Al
Ahardib, Al Hugail (2015) discussed the cultural issues that translators encountered
when translating the Holy Qur’an. They selected three translations for different
translators from different backgrounds. Random verses containing cultural-specific
items were extracted from the Qur’an to examine the authenticity of the translation.
The results showed that the three translations have a loss in meaning as a result of
having semantic implications in the source texts that translators themselves were not
able to understand. Besides the information they tried to convey were not sufficient
enough for the target reader to conceive. So, the researchers suggested that translators

must provide the readers with more details using footnotes. (pp. 28-34)

Anari and Sanjarani (2016) in their paper entitled Application of Baker's Model
in Translating Quran-Specific Cultural Items asserted that translating the Holy Qur’an
has significantly contributed to the cross-cultural understanding. The researchers chose
three various translations to examine how CSIs are translated based on Baker’s model.
The results showed that strategies such as omission and illustration were not used at all,
however the strategy of translating by more general words was the most used and
translating by paraphrasing using unrelated words was used the least. (pp. 145-151)

Siddiek (2017) conducted a study on the linguistic precautions that should be
taken into consideration in the translation of the Holy Qur’an. The researcher
investigated the causes of the linguistic losses in the translations of the Holy Qur’an.

He extracted some samples of translations of famous English translators. The findings
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uncovered that the causes behind these losses are due to using literal translation and
archaic words. The researcher recommends that translators must focus on the function
itself and try to avoid literalism although the main aim behind it is maintaining the

holiness of the Qur’anic discourse.

Issa (2017) discussed in his study Mistranslations of the Prophets' Names in the
Holy Quran: A Critical Evaluation of Two Translations, the renditions of twenty five
prophets' names with reference to translation strategies. The main aim of this study is
to participate in the improvement of the Holy Qur’an translation. The data was extracted
from two translations of the Holy Quran by Ali (1964), and Al-Hilali and Khan (1993).
The analysis showed that Ali misinterpreted six names while Al-Hilali and Khan
misinterpreted four due to their use of transliteration rather than naturalization. (pp.
168-174)

Abdelaal (2018) conducted a study on the losses in the translation of connotative
meaning in the Holy Quran and examined the causes of such losses. Abdelaal selected
seven examples from the Holy Qur’an and analyzed them qualitatively. The results
revealed that the main causes behind the losses in the connotative meaning are due to
non-equivalence, which resulted from lack of lexicalization, semantic complexity,
culturally-bound terms, difference in expressive meaning and the distinction of
meaning between the SL and the TL, and translator’s incompetence in conveying the
meaning through using the most suitable equivalent. The researcher suggested some
strategies to avoid the previous losses such as footnoting, transliteration, periphrastic
translation, and accuracy of selecting the proper equivalent that can be achieved by
triangulation procedures such as peer-checking and expert-checking.

Abdelaal (2019) investigated the faithfulness in the translation of the Holy Quran
in light of the Skopos theory. The researcher chose six verses of the Chapter of Al-
A’araf and Al-Ana’m and analyzed them. The findings of the study show that some
losses were spotted in the translations of Abdel Haleem, Pickthall, Shakir, and Sarwar,
for example, semantic losses and losses in the denotative and connotative meaning. The
researcher recommends future translators to make use of the Skopos in the translation
of the Holy Qur’an instead of just rendering meaning in the target language since faithful
translation denotes that no effort was exerted to convey the main purpose of the original
text.
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2.8.2 Previous studies in relation to the semantic loss in the Holy Qur’an.

Abdelaal and Rashid (2015) examined the semantic loss in the translation of
Surah al-WagiAAa by Abdullah Yusuf Ali and they also studied the reasons behind
these losses. The research is qualitative and follows the descriptive content analysis.
The researchers selected Abdullah Yusuf Ali’s translation from his book: The Holy
Qur’an: Text and Translation. Two Arabic and English language experts were
consulted to check the meanings of the translated ayat. Baker’s typology was utilized
to spot the reasons behind the semantic losses. The findings of the study revealed that
the main causes behind the partial and complete semantic losses are because of

mistranslations, semantic complexity of the vocabularies, and culture. (pp.1-11)

In their study Semantic Loss at Word Level in Quran Translation, Hana and
Ilhem (2016) examined the semantic loss in the translation of Surah Al-Bagara plus its
types and causes. The researchers selected the translations of both Arthur John Arberry
and Abdullah Yusuf Ali. They followed Baker’s typology of equivalence and
concentrated mainly at the word level. The verses of the surah were analyzed and
critically evaluated. The analysis has shown that Arberry’s literal translation led to
vagueness in meaning and so as the case in Ali’s translation that resulted in a partial
semantic loss in some verses and complete one in others. It can be concluded that those
losses appeared because the translators were not competent enough in both language

and culture and they lack some skills in translation.

Abdelaal and Rashid (2016) conducted a study on grammar-related semantic
losses in the translation of the Holy Quran, with special reference to Surah Al A’araf.
The researchers adopted the qualitative descriptive approach. The data was taken from
Abdel Haleem’s English translation of Surah Al A’araf. The findings of the study
revealed that the grammatical losses in conjunctions, syntactic order, duality, tense, and
verbs led to both complete semantic losses and partial ones in the connotative or
expressive meaning. Abdelaal and Rashid recommended that suitable translation

strategies must be followed in order to prevent such loses in the translation.

Abdelaal (2017) discussed the grammatical and semantic losses in the
translation of the Holy Qur’an with sepecial reference to Surat Al-A’raaf, At-Tur, and
Al-Ana’am. This study is qualitative in nature. The sample selected for the study is

Abdel-Haleem’s English translation of the above-mentioned Surahs. Abdelaal used the
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content analysis of the translation of the specific verses of the assigned surahs following
Baker’s typology of non-equivalence and Catford’s translation shifts. The results of the
study uncovered different kinds of the grammatical losses in Abdel-Haleem’s
translation of the previous surahs such as losses in the translation of conjunctions, tense,
syntactic order, loss of emphasis, duality, and plurality. Moreover, other kinds of
semantic losses were also discovered, for instance, over translation, loss in rhetorical

devices and expressive meanings.

In their study Complications of Translating the Meanings of the Holy Qur’an at
Word Level in the English Language in Relation to Frame Semantic Theory, Balla and
Siddiek (2017) aimed at examining the losses that result from the lexical choices in the
translation of the Holy Qur’an, showing the significance of the semantic theory in the
translation, revealing the linguistic or cultural factors that affect the translation, and
pointing out the strategies translators adopted to prevent the problems in translation.
The researchers extracted two words from the Holy Qur’an. The results of the research
showed that the linguistic factors affected the translator’s choices more than the cultural
ones. In addition, Ali’s translation occupied the first position being completely accurate

and Pickthall’s took the second position.

Islam (2018) investigated the semantic loss in two English translations of Surah
Yasin by two translators Abdullah Yusuf Ali and Arthur John Arberry. The research is
qualitative and based on Hermeneutics. It follows Baker’s typology of equivalence
(1992) to determine the causes of the semantic loss. The data was extracted from
Abdullah Yusuf Ali’s work “The Holy Qur’an: Text and Translation” (1938) and
Arthur John Arberry’s “The Koran Interpreted” (1968). The findings reveal that
Abdullah Yusuf Ali’s translation led to a partial loss of meaning and Arthur John
Arberry’s translation resulted in complete loss of meaning and one of the main causes

of these losses is the linguistic deviation from the original text. (pp.18-34)

Shammalah (2019) examined domestication and foreignization strategies in the
translation of cultural specific items in Alnisaa’ Sura. She chose two English
translations for Talal Itani and Abduallah Yusuf Ali. The data selected was 50 cultural-
specific items. The research followed the comparative textual analysis based on Ivir’s
(1987) translation strategies. The analysis of Itani and Ali’s translation revealed that
both translators adopted domestication strategies rather than foreignization. Moreover,
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Ali and Itani’s use of foreignization strategies was more suitable in obtaining cultural
equivalence than their use of domestication strategies. Shammalah recommended that
translators of the Holy Qur’an should be fully knowledgeable of the metaphorical and

expressive language of the Holy Qur’an.

In her study Impact of Semantic Loss in the Holy Quran Translation with
Reference to Yusuf Ali’s and Pickthall’s Translations of AI-Nur Surah, El-Halabi (2020)
examined the semantic loss in the translation of two well-known translators: Abdullah
Yusuf Ali and Pickthall and she also discussed the causes of this loss and to what extent
the translators were able to achieve the cultural equivalence. She conducted a
quantitative and qualitative research at the same time. 40 cultural-specific items were
extracted from Surat Al-Nur in the Holy Quran. The researcher followed the
comparative textual analysis for the two translations based on Ivir’s (1987) strategies.
The findings of this study showed that the causes behind the semantic loss were the
abundancy of cultural-specific terms, and the translators’ lack of knowledge in the field
of Qur’anic metaphorical language. El-Halabi suggested that translators must follow
books of tafseer when translating the Holy Qur’an and to go deeper in studying the

science of Qur’anic discourse.
2.9 Commentary on the previous studies

Having reviewed the previous studies, the researcher concludes that reasonable
attention was devoted to the losses in the translation of the Holy Qur’an. One can also
notice that most of the studies regarding the translation losses focused on grammatical,
lexical, and cultural losses, whereas a few studies concentrated on the semantic loss in
the translation of the Holy Qur’an. The researcher points out that there is a concrete
need to work on the semantic loss in particular since the main focus is on the meaning
of the messages of the Holy Qur’an to see whether they are conveyed accurately or not.
The above-mentioned studies emphasized the importance of investigating the losses in
the translation of the Holy Qur’an, as it has become the main concern that most
researchers shed light on, and also showed the main causes behind these losses. For
instance, Abdelaal and Rashid (2015) and Hana and Ilhem(2016) argued that the
translators’ incompetency and lack of knowledge of both language and culture led to
gross losses in the semantic meaning. Abdelaal and Rashid (2016) again reached a

conclusion that grammatical losses in conjunctions, syntactic order, duality, tense, loss
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of emphasis and verbs led to semantic losses. Moreover, Balla and Siddiek (2017) and
Islam (2018) agreed that the linguistic factors that affected the translator’s choices led
to some deviation from the original texts. The other previous studies confirmed that the
reasons behind the general losses in the translation of the Holy Qur’an are due to
depending mainly on literal translation, the use of archaic or old English, not using
footnoting or providing more details when necessary and not focusing on the
metaphorical or rhetorical language of the holy Qur’an. Through the above studies, it
was shown that handling this issue will lead translators to avoid such losses in their
translations. The selected previous studies were conducted and worked out by several
researchers in different universities, colleges, and places around the world. All of them
debated the translation of the Holy Qur’an specifically the losses found in these

translations.

There are slight differences among these previous studies and the present one.
This study, to the best of my knowledge, is the only one that investigates the semantic
loss in the translation of two full chapters of the Holy Qur’an which are Surat Al-
Mujadilah and Surat Al-Hashr. Unlike some other studies that choose some verses from
different chapters.

2.10 Conclusion

In this chapter, the theoretical and practical parts were examined. The researcher
discussed various theories on translation studies besides translation equivalence. The
empirical studies involved two parts: The first part is related to previous studies done
on the translation of the Holy Qur’an in general and the second one done on the
semantic loss. Different previous studies were utilized in this study such as PhD studies,
MA theses, and research papers and most of them are new ones. The next chapter will

discuss the methodology followed in this thesis.
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Chapter 3
Corpus and Methodology

3.1 Introduction

This chapter sheds light on the procedures and the steps the researcher followed
to achieve the objectives of the study. It involves items such as: the study approach,
data, data analysis, data collection procedures, instrumentation, and inter-rater

reliability. In addition, this chapter includes the strategies used for analyzing the data.

3.2 Research design

This research falls under the interpretive paradigm of a qualitative research
since it is based on Hermeneutics. The qualitative descriptive approach suits this
research as it deals with the translation of the Holy Qur’an which is a very difficult
process as the latter is of an inimitable nature that cannot be pointedly examined
through using other approaches. Qualitative research always has descriptive quality, it
means that the data which are analyzed and the data analysis result have the form of
phenomenon descriptive, not nominal form or coefficient about relationship among
variable (Aminudin, 1991:16).

3.3 Data of the study

The data of this research consisted of 52 cultural-specific items that were
extracted from Surat Al-Mujadilah and Surat Al-Hashr. These CSls are religious and
related to the Islamic culture. The selected CSls constitute words or phrases of two-
word length and this is the reason they were discussed based on Baker’s typology of
equivalence: At the word level. The following figures summarize the main themes of

the previous suras.
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Figure (3.1): Themes of Surat Al-Mujadilah

Figure (3.2): Themes of Surat Al-Hashr
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Table (3.1): Data of the study

Surah Al-Mujadilah
No. Cultural-specific item Verse no.
Expressions related to the rules of Zihar in Islam
1 Goal 2
2 485 3
3 aluad 4
4 LSiua 4
5 dgia 4
The rules of gathering in Islam
6 s 8
7 s 32 10
8 | 9 30 11
9 Bua 12
General Islamic terms
10 a 1
11 gy 4
12 Ll a5 7
13 Aga 8
14 P 8
15 Snadl) Guid 8
16 15803 9
17 G9aal 9
18 Y5 9
19 3813 9
20 a8 Sz 10
21 s3lal) | gassle 13
22 B 1 6l g 13
23 L 16
24 RIS EL] 19
25 dedas 20
26 A a5l 22
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Table (3.2): Data of the study

Surah Al-Hashr

No.

Cultural-specific item

Verse no.

Expressions related to the expulsion of Banu Al-

Nadir
27 ) 988 Cpdl) 2
28 ) Jal 2
29 saal) 2
30 el (A 2
31 4 5
32 5AY 3
33 Craaldl) 5

of the Muhajirin

Expressions related to the ruling for the benefit

34 G, ¥y g 6
35 (Al (gl 7
36 Sl ¢l 7
37 £1 8l 8
38 Cralgal 8
39 S 9
40 S s 9
41 ad gda 9
42 Qb 9
43 Ll 4 10
General Islamic terms
44 3 13
45 sl 16
46 £l 17
47 H 18
48 Ju 20
49 e 20
50 e uats 21
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51 o pai 21
52 ) 22

3.4 Data analysis

The comparative textual analysis was adopted in light of Baker’s typology of
equivalence (2011) to identify the causes of the semantic losses in the two English
translations taken from Abdullah Yusuf Ali’s “The Holy Qur’an: Text and Translation”
(1938) and Arthur John Arberry’s “The Koran Interpreted” (1968)

3.5 Procedures of data collection
In order to fulfill the purpose of the present study, the researcher followed several steps:

1. The researcher selected Surat Al-Mujadilah and Surat Al-Hashr and their
interpretation in two leading books of Tafsir: Ibn Khathir (2000) and Al-Tabari
(2003).

2. Two English translations of Surat Al- Mujadilah and Surat Al-Hashr attempted
by Abdullah Yusuf Ali and Arthur John Arberry were chosen for the purpose of
the study.

3. These two English translations were deeply examined to select the most
culturally- problematic items in both suras.

4. After reading the interpretation of the two suras and examining their
translations, the researcher spotted 52 CSls to have their meanings lexically
analyzed.

5. Finally, the lexical meanings of the CSls in the STs were compared with those
of the TTs through employing Tafsirs of Ibn Khathir (2000) and Al-Tabari
(2003) as reference books along with the Arabic dictionary (Almaany
dictionary) and Mu’jam Lughat al-Fuqaha’(1985) in addition to four English
dictionaries: Oxford English dictionary (2009), Cambridge Dictionary (1995),
Merriam-Webster (1828), and English Dictionary (2012). Furthermore, Dr.
Mohammed Al-Farra, a specialist of Quran interpretation at the Islamic

University, was consulted to understand the meanings of the source text.
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3.6 Inter Rater Reliability

For the credibility of the study, the researcher provided the definitions of the
cultural-specific items according to two reference books of Tafsir: Ibn Khathir
(2000) and Al-Tabari (2003). In addition, she contacted with Dr. Mohammed Al-
Farra, a Quranic interpretation expert from the IUG to get a clear vision about some
of the religious matters mentioned in both suras. To increase the impartiality of
singling out the 52 CSls, the researcher consulted Dr. Walid Amer, a professor of
linguistics at the IUG and my supervisor in this current study and Dr. Mohammed

Al-Haj Ahmed, assistant professor of translation at the IUG.
3.7 Strategies used in the Analysis

For the analysis of the CSls, the researcher utilized Ivir’s (1987) strategies,

which were previously mentioned in chapter two “literature review”.
3.8 The translations to be investigated:

For this study, the researcher selected the translations of two well-known
translators: Abdullah Yusuf Ali and Arthur John Arberry.

Abdullah Yusuf Ali, an Indian Muslim Scholar, was born on April 14, 1872 in
Bombay, India to a wealthy Muslim family. When he was young, he learned the
principles of Islam and he memorized the Holy Qur’an by heart. He spoke Arabic and
English fluently. He studied English literature at several European universities,
including the British University of Leeds. Abdullah Ali focused his efforts on studying
the Noble Qur’an till he produced his famous book “The Holy Qur’an: Text,
Translation, and Commentary” which was published in 1938. He was respected for his
thoughts which made Dr. Muhammad Igbal choose him for the position of the Dean of
the Islamic College in Lahore, India. Later, he returned to England and died in London.
Ali’s translation is the oldest and it is distinguished for its easiness, simplicity, and

credibility in interpreting the Qur’anic verses.

Arthur John Arberry was born in England in 1905. He attended the Grammar
School in Portsmouth then joined the University of Cambridge to study the classical
languages of Latin and Greek. One of his professors encouraged him to study Arabic
and Persian. Afterwards, he travelled to Egypt in 1931 to continue studying the Arabic
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Language and then worked in the Faculty of Arts as Head of the Department of Ancient
Studies (Greek and Latin). In the early fifties, he issued his first book called “The Holy
Koran” and in 1955 he published the interpreted translation of the Qur’an titled “The
Koran Interpreted”. The Western academics consider Arberry’s translation as the
source of reference on Islam and it is one of the most famous interpretation among the

English-speaking countries.
3.9 The selected Suras:

Surat Al-Mujadilah: Is a Medinan surat and it is the 58" surat (chapter) of the
Noble Qur’an with 22 ayat (verses). The name of the surat is attributed to the woman
“Khawla bent Tha’laba” who complained to Prophet Muhammad (PBUH) about
“zihar” (a method of divorce in the pre-Islamic era). This Surat carries a great message
to humans to be wise in choosing the ones to whom they express their worries and
sorrows to, it also shows that the best solution for humans is to keep their complaints
between them and the Almighty Allah, since He the Almighty is the only one who
listens to them carefully without even asking Him as He listened to Khawla bent
Tha’laba.

Surat Al-Hashr: Is also a Medinan surat and it is the 59" surat of the Qur’an
and has 24 verses. The surat is named AL-Hashr because the word Al-Hashr occurred
in verse 2 describing the banishment of the Jews of Banu Al-Nadir from their homes
due to breaking their promise with prophet Muhammad (PBUH) which is not to fight
him or fight with him. The surat highlighted the virtue of cooperation and union by
reminding us of the relationship between Al-Muhajirin and Al-Ansar forasmuch the
relationship between Muslims should be based on the principles of cooperation,
assistance, and solidarity. It also confirms the sincerity of the Holy Qur’an in dealing
with intentions of the hypocrites and the Jews. Moreover, it emphasizes the demerits of
the Jews such as treachery, betrayal, and cowardice thus we should be careful when
dealing with them at all times.

3.10 Selection criteria:

The aforementioned suras were selected purposively for their sensitive themes

and for containing a numerous number of culture-bound items, linked to Islam and the
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Islamic culture, which may not have been understood properly. Thus, a semantic

ambiguity seems to have occurred in some points.
3.11 Conclusion

In this chapter, the researcher clarified the methodology, research design and
the procedures she followed in detail. She also explained how to attain the inter-rater
reliability. Eventually, she mentioned Ivir’s (1987) strategies that were used for the
analysis of the CSls. The following chapter deals with the discussion or the analysis of

Ali and Arberry’s translations of the 52 CSIs.
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Chapter 4
Data analysis

4.1 Introduction

In this chapter, the researcher analyzed the data collected, to provide answers
for the questions of the research in the following chapter, by going through several
steps. First, the researcher presented the Arabic verse that contains the CSI followed
by its two English translations done by Ali and Arberry. Second, she provided the
interpretation of the CSls based on interpretation books such as: Tafsirs of 1bn Khathir
(2000) and Al-Tabari (2003) in addition to a book named Mu’jam Lughat al-Fuqaha’
(1985). Furthermore, four English dictionaries: Oxford English dictionary (2009),
Cambridge Dictionary (1995), Merriam-Webster (1828), and English Dictionary
(2012) and the Arabic dictionary: Almaany dictionary were used. Likewise, an expert
at the IUG was referred to in verifying the interpretation of the selected data. The
following tables involve the CSlIs within their Arabic verses in Surat Al-Mujadilah and
Surat Al-Hashr.

Table (4.1): Cultural-specific terms in Surat Al-Mujadilah

Verse Cultural-specific terms
no.

1 D g B
2 “aal h L pgiid (ha p8ia G g a M) Gl
3 Lalay O g8 (e 485 1 AT
4| diy) sie ) AT Unine Oofias ladalh adiiiag A b TUy &) I8 Coa (el (3 e sl g A1 (yad
Al G5 Gy Bl * B 504 iy 4l gl
7 Gl pgaa 38 ) T Y5 A Ga A3 Y g gt 38 V) Al Vg 2 8 ) G 53 Ge 8
“aall) a3 1 sles Wy adih 2 s
8 | Tl pled a "I ey i Uiin Y a8 Cuslsing A 4 ) a1 Ly B5a dgla 1)
9 | )T o5l 13y J ghu 3l ciearay ) 331 3 YL | 3L B AL 13) ) skal Codll A G
Saa% A3 g3
10 Gsialal) JSgls A e 5% ¢ V) U pa gl (ualy ) gial () (38 Ui (ha s 2l )
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11

B Bl ) g B ) 9 3N 38 13) 57 AK0 U griady 1 pALBB Lallaal) B 1 pAE AT 38 13) ) gial ud) Ll
Sl oladd g 20 3° a5 el ) ghgf il akia 15l sl

12

A 8 ) 9da% o HB° jgdal g a81 A AN A8hia 28) 33 5 (i | 5adil J a3l AT 1) ) il Cpdll Ll b
A sse

13

) saabal g SIS 31) 1,65 5 55l ) gadld Ao A GG g ) gl A1 MB° clBiia 28) 3a (s (i ) RS () ATAR]
Gttt Ly G 015" A g

16

Cogn S 8 1) G 05 1 gl 52 Ll 1 9T

19

a0 & U 3 5 W RN G 0 8 ARl G A S5

20

O B Ao A gy 4 G gdad Gl &)

22

A gha)s ) 3a G 09330 AT a3l s Ay Gsial g 205 Y

Table (4.2): Cultural-specific terms in Surat Al-Hashr

Verse

no.

Cultural-specific terms

S el 2 T 1 5B 5305 O A L JBal) 039 a8 5 n S QAT G 1288 Gl ¢ AT 63 58
G )i (e sl (55 agually a5 st AST G O pgusth B i ghudias 21 EUa (ya ) AR 1) (ya

2

Sa¥h A

BN Qe 8 OAY) B agd R B adakad p3a) agile D S T Y

O] G5 335 A AL L glaal o AailE W g238 5 51 0 (e 2laad e

& o @37 ba oo Al Bl 40 (s1s 8 Y5 g8 Ge 4o J388 51 b pdia Ad g A6 U s L

53 G088 Y &8 Jaad) (15 cpSliaall 5 A0 5 13080 o5 Jghu3 Ul b (5080 JAT (ha Al o 40 200
Galball 3 0 G0 1 6880 5% 54 Al %145 Lap 5 5348 3 gl ARET Lap® akia LtV (i

ph o) AT gy A Ggimalny U gada s ) Cra Sidad ) 250 agl) 5415 a0 L (a1 g3 AT Gl G algall o1 jasll
& ghaial)
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Aala 280 (B (skag W3 agall D2k Ga Gigind gl (i (i) S 195 535 Cudll

10 L) I sial Codll N2 Uy ol8 (B a3 ¥ 3 laly Ui Codll LIGAY 5 U1 5681 L) G sl o bty (sa | 96 Condllg

A s ) i)
13 G54R3 38 gl AT A (e by sdia B L 35T A
16 Cpaladl Gy B AT () i 35z (o) O SR8 LAl 5880 sl 0 ) i) i
17 Oaallal) 2158 Al 3T148 A SO B Ll WGadle Gd
18 Orotad Loy Saad AU () Sl 16850 57000 Ciadd La G ST i) 1 6850 ) gdal () Ll
20 G ab Ll CAaZai ") Cladaly O Glalal 6 5 ¥
21 O gyt T 3 S G B s BBS A 03 o GIAD 15 I3
22 Al Gad Sl aZEAgAl 5 cuall Ale® ga W) AJ) Y (o) A sa

Surat Al-Mujadilah

Extract 1:

foraia ) & a8 580 faad A3 4 ) SRS ga 3] B Allaad 3 38 ) gt B8
HM

(Al-Mujadilah: 1)

Ali: “Allah has indeed heard (and accepted) the statement of the woman who pleads

with thee concerning her husband and carries her complaint (in prayer) to Allah: and

Allah (always) hears the arguments between both sides among you: for Allah hears and

sees (all things)”.

Arberry: “God has heard the words of her that disputes with thee concerning her

husband, and makes complaint unto God. God hears the two of you conversing together;

surely God is All-hearing, All-seeing”.

According to Oxford English dictionary (2009), the English word “God” is

countable in some religions and it has a female form which is “Goddess” and it also has

other meanings like “a person who is loved or admired very much by other people”.

However, Dr. Mohammed Al-Farra said, the Arabic word “4¥ is inflected neither for
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gender nor for number and so He does not have a wife nor a child as the Christians
believe. In addition, “41” cannot be used to describe anything but the Almighty Allah
unlike the word “God”. Ali was successful when he transliterated the word “4” as
“Allah”. However, a cultural non-equivalence appears in Arberry’s translation due to

incorrect substitution, since he used the word God.
Extract 2:

Gsl o ag) 5% agiily S ¥ Aghga) &)< agilgal (b s pgdliad (a alia &g s Gl
"8 el §)5%15950 J3RD Ga ) Sia

(Al-Mujadilah: 2)

Ali: “If any men among you divorce their wives by Zihar (calling them mothers),
they cannot be their mothers: None can be their mothers except those who gave them
birth. And in fact they use words (both) iniquitous and false: but truly Allah is one that

blots out (sins), and forgives (again and again).”

Arberry: “Those of you who say, regarding their wives, 'Be as my mother's back,’
they are not truly their mothers; their mothers are only those who gave them birth, and
they are surely saying a dishonourable saying, and a falsehood. Yet surely God is All-

pardoning, All-forgiving.”

As said by the Quranic interpretation expert, the word “G s’ which is
derived from the Arabic term “_ll” means that a woman is forbidden to her husband
as his mother is and he cannot live with her again unless he pays kafarah. Ali defined it
using the word “divorce” to help the foreign reader understand that “zihar” was a form
of divorce in the pre-Islamic era (Al-Jahiliyah). On the other hand, Arberry translated
“O5» Y by defining it as “Be as my mother’s back” which makes no sense and leads
to a complete cultural loss. Therefore, Ali succeeded in achieving the cultural

equivalence while Arberry did not.
Extract 3:

.- C < R ;,J’L.g,;fi" A o TR R N PP SRS AR R
Loy 34y (ol 65 AZI" Ly O 8 (oa A8 )25 ) g8 Ll (5 93 98 &5 agliad (e (9 R (il 3"
TE ' $-0a
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(Al-Mujadilah: 3)

Ali: “But those who divorce their wives by Zihar, then wish to go back on the words
they uttered,- (It is ordained that such a one) should free a slave before they touch each
other: Thus are ye admonished to perform: and Allah is well-acquainted with (all) that

ye do.”

Arberry: And those who say, regarding their wives, 'Be as my mother's back," and then
retract what they have said, they shall set free a slave, before the two of them touch one

another. By that you are admonished; and God is aware of the things you do.

As mentioned in Al-Tabari (2003), the Arabic word “42,” means a fe/male
slave. By using substitution strategy, Ali and Arberry translated it into “slave”.

Therefore, we notice that both of them succeeded in achieving the cultural equivalence.
Extract 4:

Lty miRE1% e 1 5 ayo 84 sy e - of L Rkes a3 yek ° o ymma Lo .8 -y ay- & . 1o %
il ) gl 5 A% Uiun (iflan Aladald iy A (rad™ Uy () S8 Cra (a1 5 bl S Al (o

madl Gde Gy BAU 540 3608 At Al g

(Al-Mujadilah: 4)

Ali: “And if any has not (the wherewithal), he should fast for two months consecutively
before they touch each other. But if any is unable to do so, he should feed sixty indigent
ones, this, that ye may show your faith in Allah and His Messenger. Those are limits

(set by) Allah. For those who reject (Him), there is a grievous Penalty.”

Arberry: “But whosoever finds not the means, then let him fast two successive
months, before the two of them touch one another. And if any man is not able to, then
let him feed sixty poor persons -- that, that you may believe in God and His
Messenger. Those are God's bounds; and for the unbelievers there awaits yet a painful

chastisement.

For the word “slu=”, Ali and Arberry rendered it as “fast”, which has a different
cultural meaning from the original word “slw=ll”, that is to restrict one's personal
consumption of some food and drinks. Whereas the term "slu<l" means to fast from
sunrise to sunset and to abstain oneself from all the things that break the fast such as

the intercourse between a husband and a wife (Almaany dictionary). This definition
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also was provided by Dr. Alfarra. Subsequently, the translators were not able to convey
the intended cultural meaning or the essence of the message and it would be more
accurate to borrow the word” ~lua“followed by a definition or leaving a footnote

clarifying its meaning so that translators do not deviate from the real meaning.

Al Maany Dictionary illustrates that the word “0sS«s” refers to the poor, who
does not have enough to eat, or miserable person, who has nothing. Ali translated it
literally into  “indigent” which means, according to Merriam-Webster (1828), “very
poor” and he aslo added “ones”. Similarly, Arberry tended to render it literally as “poor

“adding the word “persons”. Both translations are true and into the point.

Referring to the Tafsir of Ibn Kathir (2000), it is mentioned that the Arabic
word “d s refers to our prophet Muhammad (SAW) and according to Wehr (1979),
"Some prophets are categorized as messengers (Arabic: J-,, sing. Js-), those who
transmit divine revelation through the intercession of an angel”, and here the word angel
refers to Gabriel who was revealed only to our prophet Muhammad (SAW). Hence, Ali
and Arberry were successful in conveying the cultural meaning by substituting the word

“d s y” with "Messenger”.

As found in Almaany dictionary, the phrase “ 44 2 s>a“means Allah’s orders and
prohibitions and his punishment for those who violate them. Moreover, Al-Tabari
(2015) interprets the word “2s2” as the limits Allah has put for you that you must not
exceed. Ali literally translated the word “252” into “limits” and added the verb phrase
“set by” and Arberry used literal translation also in rendering the word “2s3” into
“bounds”. The word “limits” means “the level of something that is either possible or
allowed” and “bounds” refers to the “limits of an activity or behavior”, (Cambridge
Dictionary, 1995). So, we conclude that both Ali and Arberry were accurate in choosing
the previous translations and hence they succeeded in delivering the exact cultural

equivalence.
Extract 5:

Ol agaa 3a N) D581 Y3 @l Ca o0 Y3 agdaslin 3A W) Al W g agal) 3a W) G (6330 (e G0
el a5 ) slet Ly a4 255 508

(Al-Mujadilah: 7)

46



Ali: “There is not a secret consultation between three, but He makes the fourth among
them, - Nor between five but He makes the sixth,- nor between fewer nor more, but He
IS in their midst, wheresoever they be: In the end will He tell them the truth of their
conduct, on the Day of Judgment. For Allah has full knowledge of all things”.

Arberry: “Three men conspire not secretly together, but He is the fourth of them,
neither five men, but He is the sixth of them, neither fewer than that, neither more, but
He is with them, wherever they may be; then He shall tell them what they have done,

on the Day of Resurrection. Surely God has knowledge of everything”.

According to Dr. Mohammed, the religious term “4<tall » 5 refers to the last day
on earth when all the creatures will be resurrected from their graves and held
accountable for their deeds both the good and bad. Based on that, both translators have

achieved the cultural equivalence.

Extract 6:

iy 4T pn " (1581 Ly 00 Lo V31 el B (sl 0 45 0 1 Ly B8 Aghla 135"
(Al-Mujadilah: 8)

Ali: “And when they come to thee, they salute thee, not as Allah salutes thee, (but in

crooked ways): And they say to themselves, "Why does not Allah punish us for our
words?" Enough for them is Hell: In it will they burn, and evil is that destination!”

Arberry: “Then, when they come to thee, they greet thee with a greeting God never
greeted thee withal; and they say within themselves, 'Why does God not chastise us for
what we say?' Sufficient for them shall be Gehenna, at which they, shall be roasted --

an evil homecoming!”

The Arabic verb “& ga” refers to “a kind or glad reception” or “words or
gestures used to greet a person” Al Maany Dictionary. The word “salute” means “to
make a formal sign of respectto  someone, especially by raising the right hand to

the side of  the head (especially of people in  the armed forces)” (Cambridge
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Dictionary, 1995). Over and above, the word “salute” is not spoken and it is only a
hand gesture. While the word “greet” means “to address with expression of kind wishes
upon meeting or arrival” (Merriam-Webster, 1828). It is crystal clear that both
translators opted for literal translation. However, Arberry’s choice is more suitable. As
for Ali, he was not able to provide the precise meaning since “salute” carries a different

connotation. As a result, a complete semantic loss occurred in his translation.

The term “ai¢>” is among the names of “Al-nnar- W™ and it is called “»i¢>" due
to its very far bottom. Ali substituted it with “Hell” which means “the nether realm of
the devil and the demons in which condemned people suffer everlasting punishment”
(Merriam-Webster, 1828). In Islam and culture, there is nothing called a nether realm
of the devil and also this devil will be punished by Allah on the Day of judgement. To
conclude, using “Hell” resulted in a complete cultural loss. Notwithstanding, Arberry

borrowed the term “Gehenna”, hence this is the righteous translation.

Regarding the word “lsba Ali seems to have rendered the ST meaning
correctly by using the literal meaning “burn” which means “to be hurt, damaged,
or destroyed by fire or extreme heat, or to cause this to happen” (Cambridge
Dictionary, 1995). On the contrary, Arberry’s literal translation led to a partial loss in
meaning as the word “roast” is used mainly with food “to cook food in an oven or over

a fire” (Cambridge Dictionary, 1995).

In translating the Arabic phrase “_sasll (28” which refers to the evil final
destination or end, Ali translated it literally into “evil is that destination”, so he was
able to convey the intended meaning successfully. Nevertheless, Arberry rendered it as
“an evil homecoming” using literal translation and lexical creation and here the word
“homecoming” refers to “the act of returning to your home or to a place that is like your
home” (Merriam-Webster, 1828), thus his translation does not tend to be proper and so

it does not fit in the original meaning. This subsequently led to a complete cultural loss.
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Extract 7:

) 8515 05 385 s 15005 5 J g ity ¢l 331 3 AL 1 520EE B AR 1) 1 sial G gl

L

" Gk gl 3
(Al-Mujadilah: 9)

Ali: “O ye who believe! When ye hold secret counsel, do it not for iniquity and
hostility, and disobedience to the Prophet; but do it for righteousness and self-

restraint; and fear Allah, to Whom ye shall be brought back.”

Arberry: “O believers, when you conspire secretly, then conspire not together in sin
and enmity and disobedience to the Messenger, but conspire in piety and god-fearing.

Fear God, unto whom you shall be mustered.”

“aYV” refers to the state of being a wrongdoer (Al Maany Dictionary). “Sin”
means “an action that is or is felt to be highly reprehensible” and “iniquity” denotes
“the quality of being unfair or evil” (Merriam-Webster, 1828). In translating the word
“a¥1”, Ali selected substitution strategy. However, Arberry used literal translation
which roughly achieved the cultural equivalence while Ali did not.

The Arabic word “cs&” is explained as doing what Allah demanded and
refraining from what He forbade (Al Maany Dictionary, 2010). Moreover, Al-Tabari
(2015) elucidates that “c & is fearing Allah by obeying his commands and avoiding
the bad deeds. In the aforementioned translations, Ali literally translated &l with
“self-restraint” which means, based on the definition of Merriam-Webster (1828),
training one’s self to control his/her emotions and desires. However, his choice fails to
convey the genuine meaning. For Arberry, he substituted “s&l” with “Godfearing”,
which is used to “describe religious people who try to obey the rules of their religion
and to live in a way that is considered morally right” (Merriam-Webster, 1828). Thus,
it is closer in meaning to the original one, however he failed in using the word “God”.
So, a cultural non-equivalence resulted from Ali’s translation while Arberry’s resulted
in a partial one. In the researcher’s humble opinion, the word “ss&” should be

transliterated with a footnote containing a detailed explanation of it.
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Based on the explanation of Al-Tabari (2003), the verb “|s&” means fear Allah
to whom is your destiny. In the previous translations, both translators used literal

rendition producing the verb “fear” which fits exactly with the authentic meaning.

Regarding translating the word “0s 437, the phrasal verb “bring back” means
“to return something to where it came from”, whereas the verb “muster” means
“(especially of soldiers) come together, especially in preparation for fighting, or to
cause to do this” (Cambridge Dictionary, 1995). Ali was able to transfer the meaning
successfully through substitution whilst Arberry mistranslated it through translating it
literally into “muster” which has a different connotative meaning and due to that a

complete cultural loss occurred.

Extract 8:

"G slasal) g A e 57 Oy ) Lk p liay il )il ol (13330 GURIEN g5 38 S
(Al-Mujadilah: 10)

Ali: “Secret counsels are only (inspired) by the Evil One, in order that he may cause
grief to the Believers; but he cannot harm them in the least, except as Allah permits;

and on Allah let the Believers put their trust.”

Arberry: “Conspiring secretly together is of Satan, that the believers may sorrow; but
he will not hurt them anything, except by the leave of God. And in God let the believers
put all their trust.”

The Arabic word “c >3 refers to secret conversations between people. Allah
states that those secret talks are only from the Satan in order to make the believers
grieve. (Ibn Khathir, 2000 and Al-Tabari, 2003). The English word “counsels” means
“advice given especially as a result of consultation”, yet the word “conspiring” means
“to make an agreement with others especially in secret to do an unlawful act or to
happen in a way that produces bad or unpleasant results” (Merriam-Webster, 1828).
Thence, Ali’s definition of “ss»i” was absolutely opposite to the intended cultural

meaning but Arberry’s was exactly to the point.

Al-Tabari (2003), in verse (10), in explaining the meaning of the word “a Jlbay”
states that the Satan intends to bother the believers and make them grieve, although his

attempts will not hurt them, except by Allah’s will. The word “harm” refers to
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“physical or other injury or damage” while “hurt” means “to cause emotional pain to
someone” (Cambridge Dictionary, 1995). The two translations are literal. Nonetheless,
Ali’s interpretation is not the intended one since it holds a different connotation as
illustrated above, as a result, a partial loss in meaning occurs. On the other hand, the

meaning of the ST was completely transferred by Arberry’s translation.
Extract 9:

) 3R 1 g 50 38130 5 AK0 & puiady ) AL (ullaall B 1 AL A0 3813 1 glal G gl
" e L Ly 057 50 plal gl Gl g pkia ) sial Gl 4

(Al-Mujadilah: 11)

Ali: “O ye who believe! When ye are told to make room in the assemblies, (spread
out and) make room: (ample) room will Allah provide for you. And when ye are told
to rise up, rise up Allah will rise up, to (suitable) ranks (and degrees), those of you
who believe and who have been granted (mystic) Knowledge. And Allah is well-

acquainted with all ye do.”

Arberry: “O believers, when it is said to you 'Make room in the assemblies', then
make room, and God will make room for you; and when it is said, "Move up’, move
up, and God will raise up in rank those of you who believe and have been given

knowledge. And God is aware of the things you do.”

Al-Tabari (2003) illustrated that the word ““1 <3 means when you are called
to any type of a good deed then respond. The previous translations are literal and
conveyed some shades of the authentic meaning. Paraphrasing would be a good strategy

to follow in this case.
Extract 10:

@3 5 a 0% P4 T s- 8 F. oAT wo T Ea A0 % , ce Ton suaR oy 5 Ga sk - 4% (R Aot oo %l 3% L
G 1 gdad Al GI8° gl 5 a41 A AT ABMa A% 330 (5 G ) 9a388 gk 3l AL 1) ) gl Gl L L
i) ke 4

(Al-Mujadilah: 12)

Ali: “O ye who believe! When ye consult the Messenger in private, spend something
in charity before your private consultation. That will be best for you, and most
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conducive to purity (of conduct). But if ye find not (the wherewithal), Allah is Oft-
Forgiving, Most Merciful. “

Arberry: “O believers, when you conspire with the Messenger, before your conspiring
advance a freewill offering; that is better for you and purer. Yet if you find not means,

God is All-forgiving, All-compassionate.”

Almanny dictionary construes the Arabic word “4x=” as what is given to the
poor and needy people from money, food, or clothes for the sake of getting closer to
Allah. Cambridge Dictionary (1995) explains that “Charity” refers to the money, food
or any other help given to those who are in need for it. It also defines “offering” as
something that you give or offer to someone, however it did not specify the category to
be given this offering as it is seen in “charity”. Consequently, using substitution in
rendering “4832" into “charity”, we can find that Ali managed to transfer the cultural
meaning. On the contrary, Arberry utilized the definition strategy in translating “43ys”
into “a freewill offering” thus his choice of word did not match the original cultural

meaning.

Extract 11:

35

BLE3 ) T 5 B3l 1 gabld Akl ) Ciliy ) lal A ME° cilBiia a1 33 ;s (i 1 pa3S (i ARLE]Tm
1y olait ay el 2035 Ad gy AW ) siudal 3

(Al-Mujadilah: 13)

Ali: “Is it that ye are afraid of spending sums in charity before your private consultation
(with him)? If, then, ye do not so, and Allah forgives you, then (at least) establish
regular prayer; practise regular charity; and obey Allah and His Messenger. And Allah

is well-acquainted with all that ye do.”

Arberry:” Are you afraid, before your conspiring, to advance freewill offerings? If you
do not so, and God turns again unto you, then perform the prayer, and pay the alms, and

obey God and His Messenger. God is aware of the things you do.”

Al Maany Dictionary states that the religious term “33.<ll” has several
meanings, such as: The Du’aa (supplication), seeking mercy and forgiveness, and
finally the legitimate “Salah”. Furthermore, Al-Tabari (2003) interprets the phrase

“s3uall | sadil “as to perform it with its main pillars: The sujood “adoration” and Ruku
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“bowing down” and on the exact time. Ali literally rendered “ s«81” into “establish”
which does not capture the precise meaning of the ST verb and he added the attributive
adjective “regular”. As for Arberry, he also translated it literally into “perform” which
is a better choice in conveying the meaning of the ST verb. Regarding the word “s>uall”,
they have substituted it with “prayer” which is not acceptable because when a foreign
reader comes across this word then he will understand it differently linking it to the
prayer rituals in his own religion whether it is Christianity or another. So, in order to
preserve the cultural and religious connotation of the word “s>.all” it should be

transliterated providing either its definition or an explanatory footnote.

Following the interpretation of Al Maany Dictionary, the word 31 refers
to an obligatory pillar of Islam that requires spending a known portion of money if it
reaches the nisaab. As clarified by Merriam-Webster (1828), “charity” refers to
“generosity and helpfulness especially toward the needy or suffering” and the word
“alms” means “something (such as money or food) given freely to relieve the poor”.
Considering the previous translations, Ali and Arberry literally rendered the verb I &1
consecutively into “practice” and “pay”. For the word “3.S 31, Ali substituted it with
“charity” adding the adjective regular while Arberry substituted it with “alms”. Based
on the pervious interpretations, one can conclude that both translators were not able to
convey the exact cultural meaning since the renditions “charity” and “alms” denote that
the money given is according to one’s own desire, however “3S31” implies obligation
and it is not regular for all people at all times as it requires certain conditions such as
owning a specific portion of money for a specific period of time. As a result, this leads
to a complete cultural loss. It is better to transliterate the word “3\S 31 as “zakah™ and

provide a footnote so that its meaning does not change.
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Extract 12: ) . s aze.
"Cga G 2418 D) Jaia (6 ) gdhad Ad3 ALl ) gAR5)
(Al-Mujadilah: 16)
Ali: “They have made their oaths a screen (for their misdeeds): thus they

obstruct (men) from the Path of Allah: therefore shall they have a humiliating Penalty.”

Arberry: “They have taken their oaths as a covering, and barred from God's way; so

there awaits them a humbling chastisement.”

Ibn Khathir (2003), in a way of interpreting the word “42”, stated that those
hypocrites hid their blasphemy, showed Iman (faith) and resorted to false swearing to
prevent themselves from being killed. Ali tended to use literal translation in addition to
addition. Therefore, he conveyed some parts of the meaning. However, Arberry
selected literal translation as a choice so his translation was not as accurate as required,
therefore a huge semantic loss in meaning appears. Such misinterpretation could be
solved via paraphrasing.

Extract 13:

"Gl b QRN 3 ) 31 QU 5 51 0 565 kel (SR pglle 3385
(Al-Mujadilah: 19)
Ali: “The Evil One has got the better of them: so he has made them lose the
remembrance of Allah. They are the Party of the Evil One. Truly, it is the Party of the

Evil One that will perish!”

Arberry:” Satan has gained the mastery over them, and caused them to forget God's

Remembrance. Those are Satan's party; why, Satan's party, surely, they are the losers!”

Al-Tabari (2003) clarified the meaning of “0 s~ as “those who are perished
and futile“. As can be seen form the above translations, Ali resorted to definition
stratregy and Arberry adopted literal translation. However, Ali’s translation was more

adequate than Arberry’s which conveyed some parts of the original meaning.
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Extract 14:

m el L8 gl Al gy A G gdad Epdl &y v
(Al-Mujadilah: 20)

Ali: “Those who resist Allah and His Messenger will be among those most humiliated.”

Arberry: “Surely those who oppose God and His Messenger, those are among the most
abject.”
The verb “0sa” means to fight or resist. It is readily seen that Ali and Arberry

applied literal translation and both did present a good match to the ST word.

Extract 15:
Al A 38 Ga Gedal AT a5l s AL G slall Lagh dad g

(Al-Mujadilah: 22)

Ali: “Thou wilt not find any people who believe in Allah and the Last Day, loving

those who resist Allah and His Messenger”

Arberry: “Thou shalt not find any people who believe in God and the Last Day who

are loving to anyone who opposes. God and His Messenger”

After consulting Dr. Al-Farra about the meaning of the Arabic phrase “ sl
JAY” he said that it has the same meaning of “4sldll .5 which was interpreted
previously as the day when all creatures will be resurrected from their graves to be held
accountable for their good and bad deeds. Both translators have literally rendered it into
“the Last Day” which is a serious divergence from the real meaning, since Dr.
Mohammed also said that there are another two lives after the earthly life which are the
life of Al-Barzakh “in the grave” and the life on the day of resurrection or judgement.

Subsequently, both of them were not able to convey the cultural meaning.

Surat Al-Hashr

Extract 16:
e 19888571 93 545 O il W yaall 05V a8 s Goa D JAT (ye 15508 il g AT 301 AT
sl A5 6 (ALY R ) pgaglh B Cadh ™) ghuding AT CuA (ha ) QAL U (ra g glad agfaila
n el ol 5195581 e Al il
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(Al-Hashr: 2)

Ali: “It is He Who got out the Unbelievers among the People of the Book from their
homes at the first gathering (of the forces). Little did ye think that they would get out:
And they thought that their fortresses would defend them from Allah! But the (Wrath
of) Allah came to them from quarters from which they little expected (it), and cast terror
into their hearts, so that they destroyed their dwellings by their own hands and the hands

of the Believers, take warning, then, O ye with eyes (to see)!”

Arberry: “It is He who expelled from their habitations the unbelievers among the
People of the Book at the first mustering. You did not think that they would go forth,
and they thought that their fortresses would defend them against God; then God came
upon them from whence they had not reckoned, and He cast terror into their hearts as
they destroyed their houses with their own hands, and the hands of the believers;

therefore take heed, you who have eyes!”

Al-Tabari (2003) defines “I5 %S 2 as those who denied the prophecy of
Muhammad (PBUH) from the Jews of Banu Al-Nadir. Both translators substituted the
former relative clause with the noun “unbelievers”, which according to (Merriam-
Webster, 1828)” refers to “one that does not believe in a particular religious faith”.
Eventually, they were able to convey the primary cultural meaning partially. In order
to maintain the original meaning of the ST, it is advisable to translate it as “those who
disbelieved” or “disbelievers” which designates refusing or rejecting a belief

deliberately.

The religious term “USl Jai” refers to the Jews and Christians. As the
aforesaid translations show, Ali and Arberry literally translated it into “the People of
the Book” which is misleading for a foreign reader who might think that the previous
term includes the Muslims in addition to the Jews and Christians, while in fact the term
»Usll Jal” is not permissible to be used for Muslims. Accordingly, their translations
have failed to meet the authentic meaning leading up to a complete cultural loss. |
propose that using the strategy of cultural substitution and addition as in “the people of

the scripture (Jews and Christians) would be more lucid and comprehensible.
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Based on the Tafsir of Ibn Khathir (2003), the Arabic phrase “ &l J s¥” refers
to the incident when the Jews of Banu Al-Nadir broke their promise with Prophet
Muhammad (PBUH), so Allah expelled them from Al-Madina and gathered them in
Al-Sham. In addition, the [UG expert said that whenever the word “first” is mentioned
then there must be a second, so the first gathering is the one mentioned above and the
second gathering is on the Day of Judgment. Thus, Ali’s rendition is true while
Arberry’s is not due to the different meaning of the word “muster” that was mentioned

earlier in the interpretation of the word (s s,

Al-Tabari (2003) explains that the term “_Jt=¥! 1" indicates those people of
understanding. In the translations above, Ali opted for literal translation rendering it as
“O ye with eyes” and adding “to see”. Likewise, Arberry translated it literally into “you
who have eyes”. Their translations are not proper and deviant from the real intended
meaning. Hence, a complete loss at the cultural level appears. Paraphrasing * sl

Jua’1” would be a better alternative.
Extract 17:

" G AT B AL B agaid s aglle G0 G G W
(Al-Hashr: 3)

Ali: “And had it not been that Allah had decreed banishment for them, He would
certainly have punished them in this world: And in the Hereafter they shall (certainly)

have the Punishment of the Fire.”

Arberry: “Had God not prescribed dispersal for them, He would have chastised them

in this world; and there awaits them in the world to come the chastisement of the Fire.”

As Dr. Mohammed explained previously, the terms “A<lill a5, JAY) a5l and
s_AY) have the same meaning. Ali tended for literal translation producing “Hereafter”
which means “an existence beyond earthly life” (Merriam-Webster, 1828). Arberry
defined it as “the world to come”. Ali’s choice is partially correct while Arberry’s lacks

accuracy since it sways away from the real meaning causing a complete cultural loss.
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Extract 18:
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(Al-Hashr: 5)

Ali: “Whether ye cut down (O ye Muslim!) The tender palm-trees, or ye left them
standing on their roots, it was by leave of Allah, and in order that He might cover with

shame the rebellious transgresses.”

Arberry: ”Whatever palm-trees you cut down, or left standing upon their roots, that

was by God's leave, and that He might degrade the ungodly.”

According to lbn Khathir (2000) and Al-Tabari (2003), the word “4w” is a
special type of date tree other than Ajwah (ripen dates). Ali mistakenly rendered it
literally into “tender” and simultaneously he substituted it with “palm-tress” using the
plural form. Substitution was also opted for by Arberry, however both translations
conveyed a part of the exact cultural meaning. The researcher believes that such kind

of a word should be transferred through transliteration with a definition or a footnote.

Depending on the Tafsir of Al-Tabari (2003), the word “cx2” refers to those
people who disobey Allah’s orders and commands. Ali utilized two strategies which
are the literal translation and addition. He added the adjective “rebellious”, however he
was mistaken when he used the verb “transgresses” instead of the noun “transgressors”.
Arberry domesticated his translation by substitution through using the word “ungodly”
which means “denying or disobeying God” (Merriam-Webster, 1828). Thus, he was

able to convey the cultural meaning.
Extract 19:
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(Al-Hashr: 6)

Ali: “What Allah has bestowed on His Messenger (and taken away) from them - for
this ye made no expedition with either cavalry or camelry: but Allah gives power to

His messengers over any He pleases: and Allah has power over all things.”
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Arberry: “And whatever spoils of war God has given unto His Messenger from them,
against that you pricked neither horse nor camel; but God gives authority to His

Messengers over whomsoever He will. God is powerful over everything.”

Ibn Khathir (2000) and Al-Tabari (2003) explained that the phrase “\S, ¥ s Ja”
means what you earned without a fight. Ali substituted it with “cavalry or camelry”.
The former refers to “the group 0of soldiers in an army who fight in tanks, or (especially in
the past) on horses” Cambridge Dictionary (1995) while the latter refers to “troops
mounted on camels” (Merriam-Webster, 1828). In light of the previous definitions, Ali
was able to render the original meaning precisely. However, Arberry’s use of literal
translation was far away from the ST meaning which led to a complete loss at the

semantic level.
Extract 20:
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(Al-Hashr: 7)

Ali: “What Allah has bestowed on His Messenger (and taken away) from the people of
the townships,- belongs to Allah,- to His Messenger and to kindred and orphans, the
needy and the wayfarer; In order that it may not (merely) make a circuit between the
wealthy among you. So take what the Messenger assigns to you, and deny yourselves
that which he withholds from you. And fear Allah; for Allah is strict in Punishment. “

Arberry:” Whatsoever spoils of war God has given to His Messenger from the people
of the cities belongs to God, and His Messenger, and the near kinsman, orphans, the
needy and the traveller, so that it be not a thing taken in turns among the rich of you.
Whatever the Messenger gives you, take; whatever he forbids you, give over. And fear

God; surely God is terrible in retribution.”

Al-Tabari (2003) asserted that the phrase “ 3l 33" refers to Prophet
Muhammad relatives from Bani Hashim and Bani Al-Motaleb. “Kindred” refers to
“distant and close relatives, collectively”, whereas “kinsman” refers to “a male relative

such as a sibling or a cousin” English Dictionary (2012). Based on the previous
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definitions, it can be concluded that Ali’s substitution conveyed a part of the ST
meaning. Notwithstanding, Arberry translated it literally into “near” and added
“kinsman” which is more specific and close to the interpretation of the former book of

Tafsir.

The Arabic phrase “Jad) 2V refers to the traveler who travelled for a very long
distance and has no money left to reach his country. (Mu’jam Lughat al-Fugaha’, 1985).
Moreover, it is defined at Al Maany Dictionary as “the traveler who wants to go back
to his country but finds no penny to get him there. In accord with Cambridge Dictionary
(1995), the word “wayfarer” means someone who travels on foot, however the word
“traveler” refers generally to someone who travels. So, based on that, it can be inferred
that Ali’s use of literal translation of “Jasd) (u” into “wayfarer” conveyed some parts
of the cultural meaning since the “wayfarer” must be needy to consider him “Jus cpl”,
On the other hand, Arberry’s choice in substituting it into “traveler” was not successful
as it causes a complete cultural loss. A more favorable translation would be the use of

transliteration with a definition of the word “Jassll (317,
Extract 21:
40 934y U3t 3 0 on S (5850 24015813 4153 G153 81 o) sl Y
" G shaall g &S Al gl
(Al-Hashr: 8)

Ali: “(Some part is due) to the indigent Muhajirs, those who were expelled from their
homes and their property, while seeking Grace from Allah and (His) Good Pleasure,

and aiding Allah and His Messenger: such are indeed the sincere ones.”

Arberry: “It is for the poor emigrants, who were expelled from their habitations and
their possessions, seeking bounty from God and good pleasure, and helping God and

His Messenger; those -- they are the truthful ones.”

Al Maany Dictionary defines the word “#!,&!"” which is the plural form of
“_2dl” as those people who have nothing but the least food. Ali rendered it literally into
“the indigent” and Arberry aslo provided its literal translation as “the poor”. Both
translations are correct.
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The Arabic word “cnoaledl” refers to those who migrated with Prophet
Muhammad (PBUH) from Mecca to Medina for the sake of Allah. Ali borrowed the
term “Muhajirs” which relates to the “fellow emigrants who fled with Muhammad
during the Hegira” (Merriam-Webster, 1828). By this, he conveyed the meaning of the
ST word. In contrast, Arberry rendered it literally into “emigrants” which denotes “a
person who leaves a country permanently to live in another one” Cambridge Dictionary
(1995). “Emigrants” is a more general term, therefore his translation did not match the
actual meaning resulting in a complete cultural loss. Due to that, using borrowing as

Ali did or transliteration with footnotes would be more appropriate.

Extract 22:
"ASL A siia (B (isind V3 gl 3h (o (il pgdl e Sl A 155 56 il
(Al-Hashr: 9)

Ali: “But those who before them, had homes (in Medina) and had adopted the Faith,-
show their affection to such as came to them for refuge, and entertain no desire in their

hearts for things given to the (latter),”

Arberry: “And those who made their dwelling in the abode, and in belief, before them;
love whosoever has emigrated to them, not finding in their breasts any need for what

they have been given,”

It is meant by the word “_J\A”, based on Al-Tabari (2003), “Medina”. The
meaning of the ST was rendered clearly by Ali as he adopted literal translation and
addition. On the other hand, Arberry opted for literal translation as “the abode” which
unfortunately led to a complete loss in the cultural meaning of the ST.

The term “Ol¥)” refers, according to Tafsir Al-Tabari (2003), to believing in
Allah and His messenger. Cambridge Dictionary (1995) defines the word “Faith” as a
“strong belief in God or a particular religion” and the word “belief” as " the feeling of

being certain that something exists or is true”. As it clearly appears, Ali’s literal
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translation conveys some parts of the original meaning. Nonetheless, Arberry, using the
same strategy, used a more general word that refers to believing in anything in this
world and by this a complete cultural loss occurs. The researcher recommends the
strategy of transliteration followed by either a full definition or a footnote.

Ibn Khathir (2000) interpreted the word “s 52" as “hearts” since the heart is
the place of good and bad emotions or feelings. For the word “breast”, it refers to “the
fore or ventral part of the body between the neck and the abdomen” (Merriam-Webster,
1828). Regarding the prior translations, Ali was able to capture the exact rich meaning
of the ST by using substitution. On the contrary, a partial semantic loss occurred in

Arberry’s translation due to his use of literal translation.

In light of the interpretation of Ibn Khathir (2000) and Al-Tabari (2003), it is
said that the Ansar did not have any envy for the Muhajirin because of the better status,
rank, or more exalted grade that Allah gave the Muhajirin above them. Consequently,
a complete semantic loss appears in both translations of the word “4s\~” because of the
use of literal translation through which the ST meaning was not properly transferred in

the TT. A better rendition would be through using paraphrasing strategy.
Extract 23:

Cutl Sl U gfh (B 3033 5 iy Ui ol LGAY 5 U 5881 55 Gushskl 3 G 1 g1 Gl
") digh ) ) ) | gial

(Al-Hashr: 10)

Ali: “And those who came after them say: "Our Lord! Forgive us, and our brethren

who came before us into the Faith, and leave not, in our hearts, rancour (or sense of

injury) against those who have believed. Our Lord! Thou art indeed Full of Kindness,

Most Merciful.”

Arberry: “And as for those who came after them, they say, 'Our Lord, forgive us and
our brothers, who preceded us in belief, and put Thou not into our hearts any rancour
towards those who believe. Our Lord, surely Thou art the All-gentle, the All-

compassionate.”

The Arabic word “Lil 2Y” refers to those who followed the Muhajirin and Ansar
in their good deeds and beautiful traits (Al-Tabari, 2003). The English word “brethren”

is “used as a form of address to members of an organization or religious group”
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(Cambridge Dictionary, 1995). On the other hand, the word “brother” means “a man
or boy with the same parents as another person” (Cambridge Dictionary, 1995). Ali’s
tendency towards substitution was more precise than Arberry’s use of literal translation
that resulted in a complete loss at the sematic level.

Extract 24:
" G SRE Y 238 al SIIT A e paysila B Ak il Y
(Al-Hashr: 13)

Ali: “Of a truth ye are stronger (than they) because of the terror in their hearts, (sent)

by Allah. This is because they are men devoid of understanding.”

Arberry: “Why, you arouse greater fear in their hearts than God; that is because they

are a people who understand not.”

The English word “men” is the plural form of “man” but “people” refers to “a
body of persons that are united by a common culture, tradition, or sense of kinship, that
typically have common language, institutions, and beliefs”. Ali’s literal translation was
faulty because the Arabic word “s5” is not restricted only to males, as a result a
complete semantic loss occurs. On the contrary, Arberry transferred the meaning of the
ST in the TT perfectly using literal translation plus adding the article “a” to show that

Allah grouped those people in specific by a common trait which is not understanding.
Extract 25:

" Gl & AT ) e s ) OB 8 LAl 550 oy 06 ) it s
(Al-Hashr: 16)

Ali: “(Their allies deceived them), like the Evil One, when he says to man, "Deny
Allah™: but when (man) denies Allah, (the Evil One) says, "I am free of thee: | do fear
Allah, the Lord of the Worlds!”

Arberry: “Like Satan, when he said to man, 'Disbelieve’; then, when he disbelieved,

he said, 'Surely I am quit of you. Surely I fear God, the Lord of all Being.”

In accord with Al Maany Dictionary, the word “cUasil) refers to “Eblees”, the

evil spirit that seduces people to commit sins and spread corruption. Moreover, Dr.
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Alfarra asserts that “cdapill” is the one who was banished from “4all” or paradise
because he refused to obey Allah and bow down for Adam, and because of being
expelled, he swore to tempt people to commit sins”. Ali defined it as “the evil one”
which means “morally bad, cruel, or very unpleasant” (Cambridge Dictionary, 1995).
Arberry used cultural substitution in rendering it into “satan” which refers to “the angel
who in Jewish belief is commanded by God to tempt humans to sin, to accuse the
sinners, and to carry out God's punishment” (Merriam-Webster, 1828). So, one can say
that Ali conveyed some parts of the original cultural meaning while Arberry utterly
failed in achieving the cultural equivalence since “cUaxdl” is not an angel as Jews and
Christians believe, besides he disbelieved in Allah and insisted to seduce those who
worship Him. Therefore, Arberry’s translation led to a complete cultural loss. It is

preferable to transliterate it into “shaytan” with an explanatory footnote.
Extract 26:

gl £133 A3 cad D (B L e st
(Al-Hashr: 17)

Ali: “The end of both will be that they will go into the Fire, dwelling therein forever.
Such is the reward of the wrong-doers.”

Arberry: “Their end is, both are in the Fire, there dwelling forever; that is the

recompense of the evildoers.”

The word “s!3»” could bear two meanings based on the context itself. So, it
means either “reward” or “punishment”. Ali and Arberry literally translated it
successively into “reward” and “recompense”. Both words hold positive connotation
which verily contradicts with the meaning of the verse since it talks about the wrong-
doers. Subsequently, their choice of lexemes is not accurate and it produces a complete
semantic loss. It is suggested to use the word “punishment” as long as it goes with the

meaning intended by the verse.
Extract 27:
" G slakd Ly Gk ) &) 1 88 3750 a8 e ol SERTET 5 i 1680 ) gl Gl gl g

(Al-Hashr: 18)
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Ali: “O ye who believe! Fear Allah, and let every soul look to what (provision) He
has sent forth for the morrow. Yea, fear Allah: for Allah is well-acquainted with (all)

that ye do.”

Arberry: “O believers, fear God. Let every soul consider what it has forwarded for

the morrow. And fear God; God is aware of the things you do.”

Al-Tabari (2003) interprets the word “21” as the Day of Judgment”. It is
obvious that both translators resorted to the literal translation strategy rendering 1
for “the morrow” which is an archaic form of the word “tomorrow” that means the next
day. As a result, they failed to capture the authentic meaning the thing that led to a

complete loss at the semantic level.

Extract 28:
Mg 5l ab Adad) Galal T Alsd) Giaialy SN Galal g g YT
(Al-Hashr: 20)

Ali: “Not equal are the Companions of the Fire and the Companions of the Garden: it

is the Companions of the Garden that will achieve Felicity.”

Arberry: “Not equal are the inhabitants of the Fire and the inhabitants of Paradise. The

inhabitants of Paradise -- they are the triumphant.”

The Arabic term “_W” refers to the final abode of torture and insult which Allah
the Almighty has prepared for the disbelievers who disobeyed Him and His messengers.
“Fire” is a literal translation adopted by Ali and Arberry for the word “_W\”, The English
word “fire” means “the state of burning that produces flames that send out heat and
light, and might produce smoke” (Cambridge Dictionary, 1995). Based on that, both
translations are not accurate and lead to a complete loss at the cultural level. The

researcher suggests to transliterate it plus adding its definition or provide a footnote.

In light of the interpretation of Mu’jam Lughat al-Fuqgaha, (1988), the term
“aaall” refers to the place where pious people are believed to go after they pass away.

Here, we notice that Ali literally translated “4a1” into “Garden”, which according to
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Cambridge Dictionary (1995), means “a piece of land next to and belonging to a house,
where flowers and other plants are grown, and often containing an area of grass”.
Hence, Ali’s choice was not adequate as it led to a complete loss at the cultural level.
On the other hand, Arberry opted for adaptation and used “paradise” which refers to
“the garden of Eden, the place where Adam and Eve lived in the Bible story” Cambridge
Dictionary (1995). Pursuant thereto, Arberry’s is more precise and acceptable. It is

suggested that transliteration with a footnote would also be a good solution.
Extract 29:

) gl i SR 57 ) A e 6 s BRI i e (SR 13 G
(Al-Hashr: 21)

Ali: “Had We sent down this Quran on a mountain, verily, thou wouldst have seen it
humble itself and cleave asunder for fear of Allah. Such are the similitudes which We

propound to men, that they may reflect.”

Arberry: “If We had sent down this Koran upon a mountain, thou wouldst have seen it
humbled, split asunder out of the fear of God. And those similitudes -- We strike them

for men; haply they will reflect.”

The Arabic word “g x<is” refers to a crack in something. Both translators have
succeeded in transferring the real meaning through translating the word “leaais”

literally into “asunder” plus adding the verbs “cleave” and “split” successively.

Ali seems to have substituted the verb “l:_»=¥" with “propound” which refers
to “offering for discussion or consideration” (Merriam-Webster, 1828). Albeit, Arberry
adopted the literal translation, so he rendered it as “strike” which means “to aim and
usually deliver a blow, stroke, or thrust (as with the hand, a weapon, or a tool)”
(Merriam-Webster, 1828). As a result, he failed in delivering the required meaning.
Therefore, this creates a complete semantic loss. Although Ali conveyed shades of the

meaning, there are also other simple alternatives such as “set”, “cite”, and “give”.
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Extract 30:

i sl BAASH ST 5 Cab e 3h ) Al ¥ o3 b v
(Al-Hashr: 22)

Ali: “Allah is He, than Whom there is no other god;- Who knows (all things) both secret
and open; He, Most Gracious, Most Merciful.”
Arberry: “He is God; there is no god but He. He is the knower of the Unseen and the

Visible; He is the All-merciful, the All-compassionate.”

The term “—w” means that Allah is knowledgeable of the secret and hidden
things. Ali substituted the word “—11” with “secret” which is considered compatible
to the original meaning. In contrast, Arberry adopted the literal translation in rendering
it as “the Unseen” which is restricted only to the things that cannot be seen. Hence,
employing “the Unseen” in the translation leads to failing in achieving the cultural

equivalence.
4.2 Conclusion

This chapter includes 30 extracts (Arabic verses), taken from Surat Al-
Mujadilah and Surat Al-Hashr, containing the 52 CSls. Each of these extracts is
followed by two English translations attempted by Abdullah Yusuf Ali and Arthur John
Arberry. The 52 terms from both suras were classified thematically. In order to analyze
the data, the researcher resorted to reference books such as Ibn Khathir (2000) and Al-
Tabari (2003) along with the Arabic dictionary (Almaany dictionary) and Mu’jam
Lughat al-Fuqaha’(1985) in addition to four English dictionaries: Oxford English
dictionary (2009), Cambridge Dictionary (1995), Merriam-Webster (1828), and
English Dictionary (2012). Moreover, a specialist of Quran interpretation at the Islamic
University participated in clarifying the meanings of some critical items. It is worth
mentioning that the researcher depended on Ivir’s strategies in her analysis. The
discussion aimed at investigating the types of semantic loss, the types of non-
equivalence the translations of Ali and Arberry reflected for the previous suras and the

translation strategies they have opted for in rendering the two suras.
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Chapter 5

Results, Conclusion, and Recommendations

5.1 Introduction

Chapter 5 tackles the main findings of the study, conclusion, and recommendations.

This is done through answering the questions of the study introduced in chapter one.
5.2 Answers of the research questions:
5.2.1 Answer of the main question:

What types of semantic loss are found in translating the two suras of the
Holy Quran: Al-Mujadilah and Al-Hashr?

A loss is either complete or partial. The former occurs when the translator finds
no equivalent to the ST, so using any other alternative leads to a change in meaning.
Whereas, the latter appears when the meaning of the ST is transferred partially in the
TT. Itis normal to find some of these losses in the translation of the Holy Qur'an which
is characterized with complex structure in addition to its particular characteristics which
are Qur'an-bound and semantically oriented. As-Safi (2011) stated that losses in
translation are divided into two types: Avertable (preventable) loss and inevitable loss.
The Avertable loss depends on the translator's abilities, competencies, and skills
whether he/she is able to produce an adequate and appropriate translation or not. On
the other hand, the inevitable loss occurs due to the huge differences in the system and
culture of the source and target languages, and it has nothing to do with the translator's
own abilities. Therefore, semantic losses are inevitable while translating from a SL to
a TL due to the lack of equivalence of some cultural words in the target language. The
following table shows the complete and partial semantic losses in both Ali and

Arberry’s translations.
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Table (5.1): Types of semantic loss in Ali and Arberry’s translations

Surah Al-Mujadilah

Sample | Verse | Cultural- | Ali’s translation | Type of Arberry’s Type of loss
no. | specific item loss translation
1 1 il Allah _ God Complete
cultural loss
2 2 divorce their Complete
Ssoalad wives by Zihar _ '‘Be as my mother's | cultural loss
(calling them back,’
mothers)
3 4 Complete Complete
PRI Fast cultural fast cultural loss
loss
Complete
4 8 EFN Salute semantic greet _
loss
Complete
5 8 [RPEN Hell cultural Gehenna L
loss
Partial
6 8 L skl Burn - roasted semantic loss
7 8 PO gt evil is that . an evil Complete
destination homecoming cultural loss
Complete
8 9 KoV Iniquity cultural sin o
loss
Complete Partial
9 9 &3 self-restraint cultural God-fearing cultural loss
loss
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Complete

10 9 BERNEN brought back _ mustered semantic loss
Complete
11 10 333 Secret counsels cultural Conspiring _
loss secretly
Partial
12 10 a8 Hliay Harm semantic hurt _
loss
Complete Partial
13 11 )5 ) rise up semantic Move up semantic loss
loss
14 12 4xa Charity | freewill offering Complete
cultural loss
15 Complete Complete
13 sall 15286 | establish regular | cultural | perform the prayer | cultural loss
prayer loss
Complete Complete
16 13 BN ) i practise regular | cultural pay the alms cultural loss
charity loss
Partial Complete
17 16 ELES a screen (for semantic a covering semantic loss
their misdeeds) loss
18 19 O3 mlall that will perish . The losers Partial
semantic loss
Complete Complete
19 22 AY ajéi\ the Last Day cultural the Last Day cultural loss
loss
Surat Al-Hashr
Partial Partial
20 2 |55 Gl Unbelievers cultural unbelievers cultural loss
loss
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Complete Complete
21 Ul Jal | the People of the | cultural | the People of the | cultural loss
Book loss Book
Partial Complete
22 sl the first semantic | The first mustering | semantic loss
gathering loss
Complete Complete
23 Sl gj,}i O ye with eyes cultural | you who have eyes | cultural loss
(to see) loss
24 3539 the Hereafter Partial the world to come Complete
cultural cultural loss
loss
Partial Partial
25 a4y The tender palm- | cultural Palm-trees cultural loss
trees loss
Partial
26 Csadal rebellious cultural ungodly L
transgresses loss
Complete
27 S, Y5 A cavalry or L horse nor camel | semantic loss
camelry
28 Al 3 Kindred Partial near kinsman L
cultural
loss
Partial Complete
29 Juld) ol 5 the wayfarer cultural the traveller cultural loss
loss
Cnaleall Muhajirs _ emigrants Complete
30 cultural loss
A homes (in _ the abode Complete
31 Medina) cultural loss
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Partial Complete
32 9 oy the Faith cultural belief cultural loss
loss
_ Partial
33 9 2 sxa their hearts their breasts semantic loss
Complete Complete
34 9 RENEN entertain no semantic any need semantic loss
desire loss
35 10 Ll Ay our brethren L our brothers Complete
semantic loss
Complete
36 13 a5 Men semantic a people L
loss
Partial Complete
37 16 oail the Evil One cultural Satan cultural loss
loss
Complete Complete
38 17 BN the reward semantic the recompense | semantic loss
loss
Complete Complete
39 18 23] the morrow semantic the morrow semantic loss
loss
Complete Complete
40 20 Bl Fire cultural Fire cultural loss
loss
Complete
41 20 i) Garden cultural Paradise L
loss
Partial Complete
42 21 L ylai Propound semantic strike semantic loss

loss




43

22

Secret

Unseen

Complete

cultural loss

As the table illustrates, the translations of Ali and Arberry show frequent
complete and partial losses. However, Arberry’s complete losses are the most
prevailing. For instance, in the first verse, Arberry substituted the word “4"” with “God”
while Ali transliterated it, so the latter was able to achieve the cultural equivalence

whereas the former did not.

Dr. Mohammed, the IUG expert, explained that the word “C s U means that
a woman is forbidden to her husband as his mother is and he cannot live with her again
unless he pays kafarah. Ali used definition using the word “divorce” to approximate the
picture of “Jk” to the foreign reader. However, Arberry defined it as “Be as my
mother’s back”, which does not make the concept of “zihar” clear for the target readers

and causes a semantic ambiguity.

Regarding the word “zlus”, both translators opted for literal translation using
the word “fast” which has a different cultural meaning from the one intended by the
Islamic religion. Hence, Ali and Arberry were not able to convey the exact cultural

meaning.

In translating the word “&six”  Ali chose “salute” which holds a different
connotation, used specifically in military, that does not suit the intended meaning.
Notwithstanding, Arberry used the proper equivalent for “4 s:a” which is “greet”. As a

result, Ali failed in conveying the original meaning.

For the word “ai¢>”, Ali and Arberry used two different strategies. The former
selected substitution using “Hell” while the latter tried borrowing using “Gehenna”.
Based on their definitions in Merriam-Webster dictionary, mentioned earlier in chapter
four, Arberry’s borrowing was the most suitable equivalent for “aa”, yet Ali was not

able to provide the exact cultural equivalence.
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The Arabic word “slay” was rendered literally as “burn” by Ali and “roast”
by Arberry. However, Ali’s translation was closer to the original meaning than

Arberry’s.

Ali was able to convey the meaning of the phrase ““_x=<ll (2 through using
literal translation as “evil is that destination” since the previous Arabic phrase denotes
the bad eventual destination. Nonetheless, Arberry’s selection of the strategies of literal
translation and lexical creation in translating it into “an evil homecoming” was not

proper and led to a complete cultural loss.

In rendering the word “~%¥", which refers to the state of being a wrongdoer (Al
Maany Dictionary), both Ali and Arberry selected the substitution strategy. However,
Arberry achieved the cultural equivalence while Ali did not because “sin” means “an
action that is or is felt to be highly reprehensible” and “iniquity” denotes “the quality
of being unfair or evil” (Merriam-Webster, 1828).

As illustrated in Al Maany Dictionary, the word “c & refers to doing what
Allah demanded and refraining from what He forbade. For Ali, he substituted it with
“self-restraint” which is far from the religious meaning intended by the word “s&”,
On the other hand, Arberry substituted it with “God-fearing” which resulted in a partial

cultural loss.

Ali correctly transferred the meaning of the word “0s,4s3 via substitution
while Arberry used a literal rendition that has another different connotation, used
particularly for soldiers, which is “muster”. Consequently, he was not able to

communicate the cultural meaning of the original word.

Ali and Arberry defined the word “c s>l as “secret counsels” and “conspiring
secretly” successively. Ali’s rendition did not fit into the real meaning of the previous
Arabic word since it means “advice” while “s s> refers to the “secret conversations”.

On the contrary, Arberry’s translation reflected the same cultural meaning.

In case of rendering the word “a b, the translations of Ali and Arberry are
literal. Nevertheless, Ali’s “harm” reflects physical injury thus it cannot be considered
as an equivalent to the genuine word but Arberry’s “hurt”, that reflects emotional pain,

transferred its connotative meaning.
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In translating the meaning of the word |33, both translators tended to use
literal translation using “rise up” and “move up” respectively and so their translations

conveyed parts of the real meaning.

Using substitution in rendering “43x=" into “charity”, we can find that Ali
managed to transfer the cultural meaning. On the contrary, Arberry utilized the
definition strategy in translating “48x=" into “a freewill offering” thus his choice of

word did not match the original cultural meaning.

The Arabic phrase “s3uall | 581 was translated through using literal translation,
addition, and substitution by Ali into “establish regular prayer”. On the other hand,
Arberry opted for literal translation and substitution producing “perform the prayer”.
Regarding the verb “Is«&”, Ali’s choice did not constitute the exact match of the
original meaning yet Arberry’s “perform” transferred the authentic meaning properly.
For the word “s3Lall”, they have substituted it with “prayer” which definitely has diverse

cultural meaning and different rituals form the ST word.

The phrase “sS 31l | 5i” was rendered by Ali as “practice regular charity” using
literal translation, addition, and substitution. For Arberry, he translated it using literal
translation and substituion into “pay the alms”. Both conveyed the meaning of the verb
“| 5 correctly. However, substituting “3. I with “charity” and “alms” is not accurate
as both denote the inner desire to give money or whatever while “3\S” reflects an
obligatory sense and it has its own specific conditions to be given after that. Also adding

the word “regular” is wrong since the former is not regular for all people at all times.

Since Ibn Khathir (2000) interpreted the word “43” as hiding blasphemy and
showing Iman, it can be noticed that Ali’s literal translation and addition transmitted
the authentic meaning partially whereas Arberry’s literal translation failed in conveying

the real meaning.

Based on Al-Tabari’s (2003) interpretation of the word “s 5 as “those who
are perished and futile”. It is inferred that the definition strategy used by Ali was
successful in reflecting the original meaning. Nevertheless, Arberry’s literal translation

transferred shades of the ST word.

As Dr. Al-Farra said, the religious term “_AY! a5\ is similar in meaning to the

term “4sLdll » o, S0 translating it literally into “the Last Day” by both translators did not
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help in achieving the cultural equivalence since human beings have three lives: the
worldly life, life of Al-Barzakh “zJ,4” and the life on the Day of

resurrection/judgement.

Concerning the relative clause /53 &3, Ali and Arberry substituted it with
“unbelievers” conveying the ST meaning partially since the word “unbelievers”
designates those who do not believe generally in any religion while the ST clause refers

to those who deliberately refused to believe in Allah and his messenger.

Literally translating the religious term “<uSll Jai” into “the People of the Book”
by both translators failed in obtaining the cultural equivalence as the word “Book” may
include the Muslims also while it is not allowed to use such terminology for Muslims.
As a result, using cultural substitution and addition as in “the people of the scripture

(Jews and Christians) would sound more accurate.

With regard to the translation of the Arabic phrase “ &1l Js¥”, both translators
resorted to literal translation as “the first gathering” and “the first mustering”
respectively. However, Ali’s translation transferred the exact meaning correctly, as the
meaning of “&all Js¥” was explained by Dr. Mohammed in chapter 4, whereas
Arberry’s translation was faulty due to using the word “mustering” which is used in

specific contexts (army/military).

As for the term “_la¥ I, Ali rendered it literally into “O ye with eyes”
adding “to see”. Similarly, Arberry utilized literal translation translating it into “you
who have eyes”. Consequently, both were not able to communicate the exact cultural

meaning.

Ali’s use of “the Hereafter” transmits parts of the original meaning of the
religious word “s ¥V since the former, according to (Merriam-Webster, 1828), means
“an existence beyond earthly life”. For Arberry, he defined it as “the world to come”

which is too general and far from the intended cultural meaning.

Regarding the translation of the word “4w”, which refers to a specific kind of
date trees, Ali and Arberry substituted it with a more general term that is “palm-trees”.
In addition, Ali translated it literally into “tender”. They have both conveyed the
cultural meaning partially.
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The word “casd” refers to those people who disobey Allah’s orders and
commands (Al-Tabari (2003). Ali opted for the literal translation and addition. He
added the adjective “rebellious” but he made a mistake when he used the verb
“transgresses” instead of the noun “transgressors”. Arberry substituted it with the word

“ungodly” which works well in conveying the cultural meaning.

With reference to the phrase “<S, ¥s Ji” which means, based on the
interpretation of Ibn Khathir (2000) and Al-Tabari (2003), what is gained without a
fight. Ali’s substitution as “cavalry or camelry” was successful and transferred the
authentic meaning whilst Arberry’s literal translation failed to convey the meaning of

the ST phrase.

In respect to the phrase “_8 ds”, Ali tended to use substitution producing
the word “kindred”. On the other hand, Arberry selected literal translation using the
word “near” and adding the word “kinsman”. Ali’s choice was too general and so it
transferred parts of the ST phrase since the latter refers to our prophets close relatives
from Bani Hashim and Bani Al-Motaleb. Conversely, Arberry’s translation was closer

to the intended meaning.

As for the term “Jusd) 32” which refers to the needy one who travels for long
distances on foot, Ali rendered it literally into “wayfarer” which transmits the original
meaning partially. However, a complete cultural loss appeared in Arberry’s translation

due to using a more general word which is “traveler”.

Considering the word “czaled”, Ali tended to borrow the word “Muhajirs”
while Arberry opted for translating it literally into “Emigrants” which does not convey
the cultural meaning properly since it is general while the ST word is restricted only to
those who migrated with our prophet to Medina. Thus, Ali’s borrowing was the most

precise choice.

Al-Tabari (2003) clarifies that word “_J\A” refers to “Medina”. Literal
translation and addition were used by Ali to render the ST word into “homes (in
Medina)” which is considered apropos. Perversely, Arberry rendered it
literally as “the abode” which does not convey the exact intended meaning.

Ali and Arberry literally translated the word “ola¥” into “the faith” and

“belief” respectively. Ali’s choice carries some parts of meaning of the ST term,
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however Arberry’s is way general as it denotes believing in anything in the world. As

a result, he was not able to achieve the cultural equivalence adequately.

Rendering the word “a_sxa” by substituting it with “hearts”, Ali was
successful in capturing the intended meaning. On the other hand, Arberry’s literal

translation into “breasts” conveyed the meaning partially.

As demonstrated by the two books of Tafsir, the word “4als” designates the
feeling of envy. Both translators opted for literal translation, hence they were not able
to communicate the ST word meaning appropriately.

Substituting the word “Lil $2¥” with “brethren” helped Ali transfer its authentic
meaning. Whereas, rendering it literally to “brothers” by Arberry made the word lose

its original sense.

In translating the word “»5%”, Ali resorted to literal translation using the word
“men”, so he was not successful since the ST word is more inclusive and not limited
solely to males. Nonetheless, Arberry’s use of literal translation using “a people” was

more adequate.

Defining the word “oUasill as “the evil one” by Ali conveyed parts of the
cultural meaning. However, substituting it with “Satan” as Arberry did resulted in a
complete cultural loss since it carries a meaning that contradicts with our own religion

“Islam” and culture.

For the word “s!»”, Ali and Arbery rendered it literally as “reward” and
“recompense” respectively. Both TL words carry a positive meaning that is opposite to
the ST word which denotes punishment and torture. Thence, their translations were not

accurate.

Rendering the word “»” literally as “the morrow” by both translators was not
suitable since the ST word refers to the “Day of judgement” while “morrow” means the

next day which is obviously too general. Therefore, using it led to a semantic loss.

Both translators transferred the meaning of the Arabic term “_JW” literally
through using the English word “Fire” which is wrong since the cultural meaning of

“ WP differs considerably from the literal “Fire”.
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Ali’s literal rendition of the word “4al” as “Garden” is absolutely not proper
due to the huge differences in meaning. In a deviant manner, Arberry substituted it with
the term “paradise” which is considered acceptable since the latter carries a similar

cultural meaning to the original ST item.

Regarding the translation of “l: _»=”, Ali tried to substitute it with “propound”
which conveys the meaning of the ST item partially. For Arberry, he mistranslated it
literally into “strike” which is verily far from the meaning intended by the authentic

word.

Eventually, Ali’s substitution of the word “«sd” with “secret” was
appropriate since the former explains that Allah knows everything that is confidential
and secret. On the contrary, Arberry’s literal rendition as “the Unseen” was not

sufficient and paved the way for a complete cultural loss to occur.

5.2.2 Answer of the first sub-question:
What types of non- equivalence the translations of Ali and Arberry reflect for

the named two suras?

Baker’s typology of non-equivalence at the word level was adopted to identify

the causes of losses in the two English translations as follows:

1. Culture-specific concepts:

For example, “di”, “alaa”, “sSuall | gaild? «5lS 311 1 e, “dina” ol a5
and lots of other CSls in the two suras create difficulties for the translators in
the process of finding them suitable equivalents.

2. SL terms are not lexicalized in the TL:

The religious terms: “_Jba¥) s, « juadll (id” and “dadl i are not
coined in English so translators face difficulties looking for the accurate strategy
to be able to translate them such as paraphrasing.

3. SL terms are semantically complex:

Some words have a very complex meaning such as: “cuall”, «cdanill”,

and “_4” and this kind of complexity appears due to the cultural factor.
4. TL lacks specific terms ( hyponym):
English lacks the hyponym of “4u” but has the general word or superordinate:

(Palm-tree).

80



5. SL terms are no longer found or used in the SL.:
For example, the term “_lkl" existed only in the pre-Islamic era and
disappeared by the diffusion of Islam.

6. Mistranslation of SL terms:
If the translator does not refer to exegesis books to understand the exact
meaning of the words then mistranslations will occur. For instance, the words

“aa” and “HS, Yy R,

5.2.3 Answer of the second sub-question:
What translation strategies did the two translators use in rendering the CSls in

the two suras?

To answer this question, the researcher drew a table summarizing all the
strategies used by Ali and Arberry. It is apparent from the table below that both
translators used plenty of Ivir’s strategies in translating the 52 CSIs in order to bridge
the gap between the SL and the TL shedding some lights on their various cultures. Ivir’s
strategies could be categorized into two general strategies suggested by Lawrence
Venuti which are: foreignization and domestication. The former includes Ivir’s (literal
translation and borrowing) while the latter involves (addition, definition, substitution,

lexical creation, and deletion).

It is worth mentioning that both translators sometimes used more than one
strategy in translating some CSIs. For instance, in rendering the meaning of “( s jalay”,
Ali opted for definition and addition strategies. Moreover, in translating “s3uall | yalé”,
he resorted to three strategies which are: Literal translation, substitution, and addition.
Furthermore, Arberry utilized addition and substitution in transferring the meaning of
“ Al 2,

Table (5.2): Strategies used by Ali and Arberry in translating the CSls in Surat Al-
Mujadilah and Al-Hashr.

Surat Al-Mujadilah

Sample

Cultural- Ali’s Strategy Arberry’s Strategy

specific item translation translation
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1 il Allah Borrowing God Substitution
2 divorce their
BEBT\ wives by Zihar | Definition + '‘Be as my Definition
(calling them addition mother's back,’
mothers)
3 ad, slave substitution slave substitution
Literal Literal translation
4 alua fast translation fast
5 Sese Indigent ones Literal Poor persons Literal translation +
translation + addition
addition
6 Al gu ) Messenger Substitution Messenger Substitution
7 A5 Limits (set by) Literal bounds Literal translation
translation +
addition
8 4Ll a5 the Day of Substitution the Day of Literal translation
Judgment. Resurrection
Literal Literal translation
9 EFN salute translation greet
10 [RYEN Hell Substitution Gehenna Borrowing
11 Lo 3liag burn Literal roasted Literal translation
translation
12 ezl (i evil is that Literal an evil Literal translation + lexical
destination translation homecoming creation
13 e-a‘zi\ iniquity substitution sin Literal translation
14 & 58l self-restraint Literal god-fearing Substitution
translation
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15 ) o) Fear Literal Fear Literal translation
translation
16 BEERE brought back | Substitution mustered Literal translation
17 (333 Secret counsels | Definition Conspiring Definition
secretly
Literal Literal translation
18 a8 Hlia harm translation hurt
19 Literal Literal translation
) 5 ) rise up translation Move up
A8 charity Substitution freewill offering Definition
20
Literal Literal translation +
21 zall 1 528l | establish regular | translation + perform the substitution
prayer addition + prayer
substitution
Literal Literal translation +
22 B3 1§l practice regular | translation + pay the alms substitution
charity addition
substitution
Literal Literal translation
23 FLES a screen (for | translation + a covering
their misdeeds) addition
O3 omiall that will perish | Definition The losers Literal translation
24
25 sl resist Literal oppose Literal translation
translation
26 Literal Literal translation
BESY P the Last Day | translation the Last Day

Surat Al-Hashr
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27 15288 Cpdll Unbelievers Substitution unbelievers Substitution
28 sl Jad the People of Literal the People of the Literal translation
the Book translation Book
29 )ml\ the first Literal The first Literal translation
gathering translation mustering
Literal Literal translation
30 Sl Qj O ye with eyes | translation + | you who have
(to see) addition eyes
31 3539 the Hereafter | Substitution | the world to come Definition
Literal
32 4y The tender translation + Palm-trees Substitution
palm-trees substitution
Literal
33 Crildl rebellious translation + ungodly Substitution
transgresses addition
34 S, Y5 A cavalry or Substitution | horse nor camel Literal translation
camelry
35 Al s kindred Substitution near kinsman Literal translation +
addition
Literal
36 Juldl ol g the wayfarer translation the traveller Substitution
37 sl the indigent Literal the poor Literal translation
translation
38 Craleall Mubhajirs Borrowing emigrants Literal translation
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39 B homes (in Literal the abode Literal translation
Medina) translation +
addition
40 o) the Faith Literal belief Literal translation
translation
Literal translation
41 2 sia their hearts Substitution their breasts
42 RENEN entertain no Literal any need Literal translation
desire translation
43 Ll 52y our brethren Substitution our brothers Literal translation
Literal Literal translation +
44 358 men translation a people addition
45 RARA the Evil One | Definition Satan Substitution
Literal Literal translation
46 5™ the reward translation the recompense
47 23] the morrow Literal the morrow Literal translation
translation
Literal
48 Bl Fire translation Fire Literal translation
Literal
49 4kl Garden translation Paradise Substitution
50 leaatis cleave asunder Literal Split asunder Literal translation +
translation + addition
addition
51 L kel propound Substitution strike Literal translation
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52

il

secret

Substitution

Unseen

Literal translation

5.2.4 Answer of the third sub-question:

To what extent have Ali and Arberry’s translations were successful in

achieving the cultural equivalence of the specific items?

To answer this question, the researcher drew a table demonstrating Ali and

Arberry’s achievement and non-achievement of cultural equivalence in the translation

of the specific items.

Table (5.3): Achievement and non-achievement of cultural equivalence in Ali and

Arberry’s translation

No. Csl Ali’s Achievement | Arberry’s | Achievement
of translation of cultural translation of cultural
CSlI equivalence equivalence
Surat Al-Mujadilah
1 ) Allah Yes God No

2 s oalal divorce their '‘Be as my
wives by Yes mother's No
Zihar (calling back,'
them
mothers)
3 4d) slave Yes slave Yes
4 plha fast No fast No
5 iSese Indigent Yes Poor persons Yes
ones
6 Al gy Messenger Yes Messenger Yes
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7 SEEE Limits (set yes bounds yes
by)
8 aalall a5 the Day of Yes the Day of Yes
Judgment. Resurrection
9 EFN salute No greet Yes
10 > Hell No Gehenna Yes
11 Lo sl burn Yes roasted No
12 | eadl Gad evil is that Yes an evil No
destination homecoming
13 ) iniquity No sin Yes
14 &5 580 self-restraint No god-fearing No
15 ) o) Fear Yes Fear Yes
16 O3 a5 brought back Yes mustered No
17 (5333 Secret no Conspiring Yes
counsels secretly
18 a8 Hliay harm No hurt Yes
19
)5 3 rise up No Move up No
20 ABra charity Yes freewill No

offering




establish

21 | BNl ) yagls regular No perform the No
prayer prayer
22 B3 15 practise No pay the alms No
regular
charity
23 EEEN a screen (for No a covering No
their
misdeeds)
24 Os oAl that will Yes The losers No
perish
25 Ol resist Yes oppose Yes
26| aYiasll | the Last Day No the Last Day No
Surat Al-Hashr
27 5288 &l Unbelievers No unbelievers No
28 GGl Jal the People of No the People of No
the Book the Book
29 sl the first No The first No
gathering mustering
30 | ki) ‘;J,ﬁ O ye with No you who No
eyes (to see) have eyes
31 85AY the Hereafter No the world to No
come
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32 4 The tender No Palm-trees No
palm-trees
33 Casinldl rebellious No ungodly Yes
transgresses
34 | S8,V da cavalry or Yes horse nor No
camelry camel
35 o g3 kindred No near Yes
Kinsman
36 Juldl il the wayfarer No the traveller No
37 e)_adll the indigent Yes the poor Yes
38 Cnoaleal Mubhajirs Yes emigrants No
39 B homes (in Yes the abode No
Medina)
40 o) the Faith No belief No
41 ) sila their hearts Yes their breasts No
42 FENEN entertain no No any need No
desire
43 SN our brethren Yes our brothers No
44 358 men No a people Yes
45 ol the Evil One No Satan No
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46 35N reward No recompense No
47 2x] the morrow No the morrow No
48 L4 Fire No Fire No
No Yes
49 41 Garden Paradise
50 leaaia cleave Yes Split asunder Yes
asunder
51 L yiai propound No strike No
52 u»d\ secret Yes Unseen No
Total of cultural 22 18
equivalence
achievement
Percentage 42.3% 34.6%
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Achievement of cultural equivalence in the translatios
of Ali and Arberry

m Ali's achievement of cultural
equivalence

m Arberry's achievement of
cultural equivalence

Figure (5.1): Achievement of cultural equivalence in the translations of Ali and

Arberry

As the table and the pie chart demonstrate, Ali was able to achieve the cultural
equivalence in the translation of 22 CSIs which equals 42.3% whereas Arberry
succeeded in achieving the cultural equivalence in 18 CSls which equals 34.6%.
Accordingly, Ali’s translation of CSIs was more precise and accurate compared with

Arberry’s.

5.3 Conclusion

The Holy Qur’an is distinguished for its inimitable nature and unique discourse.
It is also featured for its eloquent and figurative language. Therefore, translating the
language of the Holy Qur’an constitutes a difficulty for the translators due to having
Qur’an-bound terms that cannot be equaled simply by using any word. Hence losses in

translation are inevitable hindering translators from achieving the exact equivalence.

After comparing between the two translations and analyzing them, the
researcher have found out that the translations of both Ali and Arberry contain semantic

losses whether complete or partial. The former seems to be the most prevalent in
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Arberry’s translation as Hana and Ilhem (2016) and Islam (2018) found. In light of
Baker’s typology of non-equivalence at the word level, the semantic losses occurred
mainly due to the abundance of culture-related terms and semantically complex words
as found by Abdelaal and Rashid (2015). Furthermore, lack of lexicalization and
hyponyms in the TL played a significant role in causing semantic ambiguity. Also Ali
and Arberry’s excessive use of foreignization strategies, literal translation in specific,
resulted in a shift in meaning since the language of the Holy Qur’an cannot be translated
literally. Another final cause is the translators’ lack of knowledge in the religious
sciences. In addition, the findings revealed that Ali’s achievement of cultural

equivalence accounted for 42.3% while Arberry’s accounted for 34.6%.
5.3 Recommendations

Based on the findings of this study, the researcher recommends translators to
consult scholars or religious institutions upon commonly used Islamic Shari’a terms in
order to be provided with the accurate choices of translation. Also, they must rely on
exegesis books that will facilitate the process of understanding the meanings of the
verses hence attaining the precise equivalent. Moreover, they should use Arabic and
English language dictionaries that have access to Islamic terms. Furthermore,
translators must take into consideration the connotative meaning and not focus mainly
on the denotative meaning (the dictionary meaning). Paying great attention to the
strategies of translating the Holy Qur’an would be very beneficial in reducing the losses
in meaning. In an ultimate manner, the researcher suggests that more research should
be done on complete chapters of the Holy Qur’an in order to eliminate the losses and

present the most exquisite version to the foreign readers around the world.
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